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Egyptian Pictures 


Which Should Have a Place in Your Library 


a 








THE 
CELEBRATED ZODIAC 
OF DENDERAH 





THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 





The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 


Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 

















—~ 








THEOSOPHICAL PUBLISHING 





CO. OF NEW YORK, 25 WEST 45th ST. 



































ra see 








ve N62 











THE 


WORD 


VOL. 23 JULY, 1916 No. 4 





Copyright, 1916 by H. W. PERCIVAL. 


GHOSTS THAT NEVER WERE MEN 
The Alchemist’s “Great Work.” 


HE work of the alchemists was with elementals in 
the alchemist’s own bodies and in nature, with the 
object of gaining conscious immortality for him- 
self and of showing the “Great Work” to others for 

whom it was possible to do it, or at least to understand and 
value it. The alchemists knew how the elements of fire, air, 
water and earth are mingled in precipitation as metals; how 
the metals, stones, plants, sounds and colors act by syim- 
pathy and antipathy on human bodies and throughout 
nature; how elementals are bound into metals, and how 
loosed and bound again. They knew the neutral states 
through which metals pass from one state into another in 
precipitations, transmutations, and sublimations. They cre- 
ated elementals which assisted them in their alchemical 
works and were known as familiars. 


The alchemists, in speaking about the processes in the 
human body, made use of many terms applicable to their 
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work with the metals. This is one reason for the strange 
vocabulary found in alchemical writings. Other reasons 
were that they could not communicate information, as the 
Church was powerful and opposed them, and as kings and 
nobles would put them to death, either after their secret of 
making gold had been obtained or because they had failed to 
perform what was demanded of them by such despots whom 
stories of the magic gold had attracted. 


The terminology used by the alchemists was, in part, 
taken from some of the processes of their work. They ex- 
tracted from the Mysterium Magnum; discovered the Al- 
cahest and the Organum; used Salt, Sulphur and Mercury 
with the four elements, Fire, Air, Water and Earth; mingled 
the Gluten of the White Eagle with the Blood of the Red 
Lion; performed the Mystical Marriage of Christos with 
Sophia. When they had done their work they became pos- 
sessed of the Philosopher’s Stone and the Elixir of Life. 
Then they could turn all base metals into pure gold, literally 
as well as in the figurative sense, and could live forever in 
their Body Immortal, made so by their Elixir of Life. 


What the Work Was and Is. 


The work of the true alchemist was to control the ele- 
inentals in his own body, subdue and harness his animal de- 
sires, and direct and transmute his energies so as to create 
new life and new powers within himself. By this work he 
gained in his life-time Conscious Immortality. He was able 
to instruct others in the Art and had a beneficial influence 
upon those about him, in ever-widening circles. 


The Cause of Failure of Alchemists. 


The alchemist who attempted to turn his interior pow- 
ers to the transmutation of physical metals and the produc- 
tion of gold, before he had attained the philosopher’s stone, 
might succeed in the transmuting of metals and in the mak- 
ing of gold, but he would fail in his true work. The ele- 
mentals with which he had worked, would eventually react 
upon him and overthrow him, because he had failed to over- 
come the ghosts in himself. One of the sayings of the al- 
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chemists was that in order to make gold one must first have 
gold to begin the work. If he had not created the gold first 
in himself, he could not, according to the law, make gold 
outside. To make gold within he must have controlled his 
elementals in him and have brought them to that pure state 
called “gold.” That done, he could with safety perform 
his work with mere metals. 


Transmutations of Metals, Colors and Sounds. 


The alchemist knew of the peculiar relation of all metals 
to color and sound. Color and sound are elementals in the 
sphere of water. These elementals may manifest as metals, 
metals being the first concrete expression of elementals in 
physical forms. Color and sound are convertible one into 
the other, in the psychic world. The metals are transmuta- 
tions of color elementals and sound elementals. For what 
is a color in the psychic world may become ore in the earth. 
So, what is a certain violet astral matter, turns, if it is physi- 
cally precipitated, into silver. Again, a certain astral sound 
may be precipitated as earthly silver. When the baser metals 
have attained their full growth they become pure gold. The 
alchemists knew that metallic gold may be made by trans- 
mutation or growth from a baser metal. Gold is the blend- 
ing in right proportion of silver, copper, tin, iron, lead and 
mercury. 


Sympathy or Antipathy Between Ghosts and Objects. 


Metals have a singular effect on elementals, to which 
they are so closely related. The wide field of “Sympathy 
and Antipathy” is here opened. The elemental in the metal 
is the pure element (occult element) in the metal. It ema- 
nates or vibrates an influence, which acts not only on its 
kindred elementals, but has a peculiar influence upon sensi- 
tive persons by reaching the elementals in them directly. 
This fact can be used for various purposes, among them sym- 
pathetic healing. The alchemists knew of the elemental 
power of antipathy and sympathy in metals and plants, and 
used it in curing diseases. They knew of the special times 
when herbs had to be gathered to produce a sympathetic re- 
sult, or the contrary. They knew of the principles active i 
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distillations, congelations, purifications of simples, and so 
they produced the results they wanted through sympathy 
and antipathy. 

(To be continued.) 





BROTHERHOOD 
By O. N. Schou 


NENESS, sameness, are terms which best express 
Brotherhood. Brotherhood is the state in which 
each acts for the benefit of all. Then the false “T”’ 
disappears and the true I knows its oneness with 

all other minds. 


It is said that Humanity always has had and still has the 
assistance of the Brotherhood. Its members are those who 
have become Masters of life and thought, who have attained 
to wisdom, and who live to benefit mankind. They guard, 
guide and inspire mankind to think and to act for the good of 
all. The world does not know of this brotherhood. But it 
may be known and brought into this world, for it has a place 
in the heart and mind of man. 


In everyday life the personality dominates. Making a 
living, pleasures, attending to affairs crowd out the thought 
of Brotherhood. How then may we grow in the understand- 
ing of Brotherhood? By discipline of the personality, by 
training the mind to grasp right principles, and by living 
according to the principles we know to be right. 


Discipline makes of the personality a good instrument 
for the mind, and training the mind to think clearly gives en- 
trance to the world of thought. 


By understanding and giving utterance to its teachings 
we become channels through which the Brotherhood idea 
comes into the world. 


Brotherhood cannot be known by the personality, but 
it is known by the strong mind purified through service to 
Humanity. 
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THE SECRET DOCTRINE OF THE TAROT. 
° By Paul F. Case. 
CHAPTER V. 


HE modern “square Hebrew” is generally conceded 
to be a developement from the Aramaic script 
brought from Babylon after the Exile. It probably 
began to be used about the first century B. C., and 

its letters bear little resemblance to the ancient Semitic 

forms. Furthermore, though medieval Kabbalists worked 

| out many fanciful correspondences from these square 

“ letters, they furnish no reliable clues to the ancient occult 
meaning of the alphabet. 


Daleth for example, was originally a triangle—a form 
that survives to this day as the Delta of the Greek alphabet. 
As now written, the Greek letter directly contradicts 
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its occult meaning, for it is a triangle with the apex up- 
ward, a symbol that has always represented spirit, fire, and 
the universal masculine principle. On early Greek coins, 
however, Delta usually stands for the Great Mother. Fur- 
thermore, Knight, Inman, Forlong, and other writers on 
phallic worship cite passages from Greek authors to show 
that this letter was a sign of feminine power. 


The Greeks borrowed their alphabet from the Phoeni- 
cians, and if we examine a table of the Phoenician characters 
we shall see at once why Delta is a feminine letter. Its ancient 
form was a triangle having the apex turned downward; an 
ideograph that the inventors of the alphabet, free from 
false modesty, derived from a source that will be recognized 
by all students of phallicism. It denotes matter, water, and 
the universal feminine principle. Hence Papus is correct 
when he says: “The hieroglyphic meaning of Daleth is the 
womb. It suggests an object giving plentiful nourishment, 
the source of future growth.” 


Closely related to these implicits are those of the letter- 
name, which means “door’—not the opening, or doorway, 
but the leaf, or the flap of atent. It gives entrance, admits, 
receives. It also gives exit, bars, sends out. Similarly, the 
womb is like a door, opening to let in the life-germ, closing 
to retain and protect it during gestation, and opening again 
to permit the passage of the new organism into the world. 


An eminent teacher once said, referring to the works of 
Knight, Higgins, Inman, and other writers on phallic wor- 
ship: “All are based on truth as far as the facts are con- 
cerned; all are erroneous and unjust in their ultimate con- 
clusions and deductions.”” The reason they are mistaken in 
their opinions is that they ignore the Hermetic doctrine of 
correspondences—“As below, so above.” The sages, like 
God, pronounce creation good, in all its parts, as well as 
in its totality. Pure in heart themselves, they recognize the 
essential divinity of all things; and they know that the great 
law manifested in physiological reproduction operates also 
on the superphysical planes. Jesus taught the very same 
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thing, using a slightly different veil of symbolism, when he 
said the kingdom of heaven is like a grain of mustard-seed, 
or like the leaven a woman hid in three measures of meal. 
We have also seen that the Bhagavad-Gita calls Prakriti— 
the root of all matter, and the Great Mother whence all 
forms proceed—‘my great womb.” 


If, then, Daleth represents the womb, it is a symbol 
of Prakriti; and since, in Chapter IV, we decided that 
Prakriti may properly be designated as Universal Subjective 
Mind, we may expect that our study of Daleth and the Tarot 
key corresponding to it will add to our knowledge about the 
ancient doctrine as to the nature and operations of the sub- 
jective mind. 


Hindu teachers declare that Buddhi, the principle of 
judgment, is the highest mode of Prakriti. Buddhi is what 
enables us to find truth. It is therefore the principle of all 
human enlightenment. That Kabbalists inherit many points 
of doctrine from India, through Egypt, is well understood by 
all who have devoted any considerable attention to the 
sources of the Ancient Wisdom. We shall continually be 
finding proofs of this in our Tarot studies, and one such bit 
of evidence is the fact that the Sepher Yetzirah assigns the 
letter Daleth to the path of Illuminating Intelligence. Taken 
in connection with the feminine characteristics of Daleth, 
this attribution shows that the sages of Israel, like those of 
India, saw in the Universal Subjective Mind that power to 
mirror the I am to Himself, which is the true source of all 
increase in wisdom. 


The path of Illuminating Intelligence joins Wisdom 
(Chokmah) to Understanding (Binah). This implies, first 
of all, that the light-giving consciousness is a direct ex- 
pression of Divine Wisdom itself. The irresistible inference 
is that the perfect knowledge which must be ascribed to the 
Supreme Spirit is communicable, and passes into the sphere 
of human consciousness through the agency of Subjective 
Mind. Of this process the outcome is the manifestation, in 


human minds, of God’s perfect Understanding, or self-knowl- 
edge. 
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Another suggestion that will bear rich fruit for those 
who ponder it well comes from the fact that Kabbalists re- 
gard Wisdom as masculine and Understanding as feminine. 
Hence Daleth, as the sign of the path joining these two, 
necessarily denotes a combination of male and female 
potencies. More than this, since Wisdom is the second 
Sephirah and Understanding the third, Daleth stands for a 
combination in which Wisdom is the originating and active 


principle, to which Understanding responds. Thus we may 


expect that the Tarot trump assigned to Daleth will show us 
the union of male and female powers, having their source in 
the male, and their form of expression in the female. 


In this connection we may note that Wisdom is some- 
times called the root of fire, and Understanding the root of 


water. 


matter. 


Fire is energy, or life, and water is substance, or 
Therefore Daleth, indicating that which joins the 


root of life to the root of matter, must denote the primary 
combination of Purusha with Prakriti, or the first aspect of 
the union of Universal Objective Mind with Universal Sub- 
jective Mind. 


Because the place of the sun’s rising is the “womb of 
light,” or the door through which illumination enters daily 
into the world, the direction East is assigned to Daleth in 
the Sepher Yetzirah. In Masonic lodges the Master sits in 
the East, so that for Masons—who inherit their symbolism 
from the ancient mysteries—this direction is the Throne of 
the Master, that is to say, the seat of the ruling principle in 
the lodge. All properly instructed Masons know that the 
lodge symbolizes both macrocosm and microcosm. 


In the microcosm the East, or the Throne of the Master, 
is the “heart,” or emotional nature, for, as the Bhagavad- 
Gita tells us, Purusha is the Ego seated in the hearts of men. 
Is it mere coincidence that Leo, the throne of the sun, and 
central sign of the eastern triad in the zodiac, rules the 
heart? Out of the heart, says the proverb, are the issues of 
life. It is the subjective mind, whence proceed all our de- 
sires and aspirations. 


It will be remembered, however, that the ancients sup- 
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posed the reins, or kidneys to be the seat of the emotions, 
affections, and passions. Probably this is one of the reasons 
why Kabbalists make Daleth correspond to Venus, who rules 
the reins, and is the goddess of love and passion. Like Isis, 
Ishtar, Demeter, Aphrodite, and Ceres (all these being per- 
sonifications of a single principle, distinguishable from each 
other only as having been the products of human thought 
at separate periods, in different countries, and as having this 
or that aspect of the one principle more or less emphasized 
in each personification), Venus is a type of the Great Mother, 
or Prakriti, the Universal Subjective Mind. 


“In the Macrocosm She is that Beginning or Wisdom 
wherein God makes the heavens and the earth; the substan- 
tial waters upon whose face He, the Energizing Will, moves 
at every fresh act of creation, and the ark or womb from 
which all creatures proceed. And it is through the ‘gather- 
ing together,’ or coagulation, of her ‘waters,’ that the ‘dry 
land’ of the earth or body, which is Matter, appears. For 
She is that spiritual substance which, polarizing interiorly, 
is—in the innermost—God, and coagulating exteriorly, be- 
comes—in the outermost—Matter. And She, again, it is, 
who as the soul of humanity, regaining full intuition of God, 
overwhelms the earth with a flood of Her waters, destroy- 
ing the evil and renewing the good, and bearing unharmed 
on Her bosom the elect few who have suffered Her to build 
them up in the true image of God. Thus to these is She 
‘Mother of the Living.’”” (The Perfect Way. Lecture II; 
37.) 


“In mystical science She appears as Sodium, or salt, 
whose ray is the spectrum, as the place of Venus among the 
planets, is the third, whose light is the brightest, and whose 
color is the yellow. Among the metals copper is dedicated 
to Venus. For of copper the crystals are the deep sea-blue. 
And, inasmuch as She, as love, is the enlightener, and as salt 
the purifier, and the pure in heart see God, so is its sulphate 
a balm for ailing eyes.” ‘Ibid. Lecture II, 34.) 


That part of the preceding sentence printed in heavier 
type brings out its agreement with Kabbalistic doctrine, 
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which, in associating Venus with Daleth, makes her per- 
sonify the Illuminating Intelligence, which, by joining Wis- 
dom to Understanding, unites the primordial [lluminating 
Intelligence of Chokmah to Sanctifying Intelligence of 
Binah. Thus, for Kabbalists, Venus does indeed signify puri- 
fication, or sanctification, resulting; from the outpouring 
of the pure radiance of the Supreme Wisdom. 


The Sepher Yetzirah also says that Daleth, as a double 
letter, stands for the pair of opposites, knowledge and ignor- 
ance. This seems to be an echo of the Hindu doctrine that 
Prakriti is both Vidya, the illuminating consciousness that 
enlightens the liberated, and Avidya, the darkness that sur- 
rounds those who are in bondage. A similar contrast makes 
Eve the agency of Adam’s fall, and at the same time promises 
that her seed shall overcome the serpent of illusion. In the 
story of Abraham, likewise, there are two women; and the 
Bride, in Revelation, is set over against the Woman of 
Babylon. What is meant, I believe, is that the deductions of 
the subjective mind, and the impulses emerging from it, are 
constructive and illuminating when it reflects the real Self, 
or Purusha, but destructive and leading to error when it 
mirrors the illusory, phenomenal world. 


Chatterji expresses a similar opinion in his commentary 
on the Bhagavad-Gita, when he says: 


“The bondage of the ego is neither essential nor ac- 
cidental, but false, being due to ignorance or illusion. The 
ego thus bound is liberated by the realization that in truth 
it is not subject to such bondage. The thinking principle 
(Prakriti) is the cause of bondage as well as of liberation. 
When operating in relation to objects it is bondage; when 
not operating in relation to objects by reason of its percep- 
tion of their falsehood and the reality of the ego alone, it 
is liberation.” 


Through the door of the subjective mind the ego enters 
into the illusions of existence. Through the same door, go- 
ing in the other direction, the ego returns to its original 
freedom. For Buddhi, the highest manifestation of the sub- 
jective mind, is the principle of judgment which enables us 
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to realize the falsity of our apparent bondage. Nevertheless, 
Buddhi also causes all our mistakes, by making the opera- 
tions of Prakriti seem to be real in themselves, whereas they 
are, in truth, real only as they reflect Purusha. 


There is the number of the trump assigned to Daleth. 
As we have already seen, this number is represented in ge- 
ometry by the primitive character for Daleth; and it is also 
the number of Venus among the planets, and of yellow, the 
color of sodium, in the spectrum. 


Eliphas Levi calls the triad the number of creation, and 
asserts that it is the universal dogma and the basis of 
magical doctrine. He says: “Three is the key of numbers, 
for it is the first numeral synthesis; it is the triangle of 
geometry, the first complete and enclosed figure, the gener- 
ator of an indefinite number of similar or dissimilar tri- 
angles.” 


The following observations are condensed from Mac- 
key’s Encyclopaedia of Freemasonry: 


“Everywhere among the ancients the number Three 
was deemed the most sacred of numbers. Even the Chinese 
say that numbers begin at One and are made perfect at 
Three, and hence they denote the multiplicity of any object 
by repeating the character which stands for it three times. 
Plato made Three the image of the Supreme Being, because 
it includes within itself the properties of the first two num- 
bers, and because, as Aristotle says, it contains within itself 
a beginning, a middle, and an end. The Pythagoreans called 
it perfect harmony. Throughout the whole system of the 
Druids constant reference is made to its influence. They 
even composed their sacred poetry in triads.” 


Three, or its multiples, is the typical number of endogen- 
ous plants without branches, and with parallel viens, such 
as the grasses, the lily, the palm, etc. All these plants are 
used again and again in the symbolism of the Sacred Science, 
and they always refer to occult truths that have a close con- 
nection with the number Three. Among grasses, wheat is 
the most valuable to man, as one of his principal articles of 
diet. The wheat-ear is the especial emblem of Ceres, the 
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Roman goddess corresponding to the Greek Demeter. Thus, 
in the very structure of wheat, there is a correspondence be- 
tween the Great Mother, or Prakriti, and the number Three. 


In the Tarot, Three and its multiples are particularly 
significant. There are 78 cards in all, or 3 times 26. 26 is 
the number of the Tetragrammaton, and when properly 
disposed, the Tarot sets forth the Kabbalistic doctrine as 
to the self-manifestation of Yod-Heh-Vau-Heh on three 
great planes—the Intellectual, the Moral, and the Material. 
In the major trumps, the numbers printed on the cards add 
up to 231; and by reducing this (adding its integers) we get 
6, which is the extension of 3 (0 plus 1 plus 2 plus3). Thus 
the whole doctrine of the major trumps may be considered 
as an extension, or development, of the ideas represented by 
the Empress, as the reader will see for himself by the time 
he has completed his study of the cards. 


The most significant designs of the major trumps are 
those bearing the numbers Three, Six, Nine, Twelve, Fifteen, 
Eighteen and Twenty-one, or the Empress, the Lovers, the 
Hermit, the Hanged Man, the Devil, the Moon, and the 
World. Now, if we think of Three as One multiplied by 
Three, of Six as Two multiplied by Three, of Nine as Three 
multiplied by itself, and so on, we shall find ourselves in pos- 
session of an important clue to the meaning of these seven 
trumps. For then we shall see that the Empress really de- 
notes the increase, augmentation, or amplification of the 
powers represented by the Magician, who symbolizes the 
number One. In like manner, the Lovers, or Six, will be pre- 
sented to our minds as a development of implicits connected 
with the High Priestess, through the agency of the Empress. 
The same rule holds good for all the rest of the cards in this 
group of seven, and the reader will profit by working out the 
other meanings for himself. 


It should also be noted that each of these seven trumps 
is a synthesis of the doctrine presented by the three cards 
preceding it. Each, moreover, suggests a premise that is 
developed in the symbolism of the three cards that follow 
it in the series. Thus the number Three is significant in the 
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correspondences of the trumps to each other, as well as in 
the actual numbering of the pictures. 


As the generator of numbers, Three is active, in con- 
trast to the passive Two. Its activity, however, is the re- 
flection and extension of One through the agency of Two. 
One is the Magician, or Purusha, the Universal Objective 
Mind; Two is the High Priestess, or Prakriti, the Universal 
Subjective Mind. In the Tarot, then, Three stands for the 
active response of Subjective Mind to Objective Mind. In 
humanity this response is the generation of mental states or 
forms, for which the general term is Conception. This term, 
borrowed by psychologists from physiology, represents a 
distinctly feminine function, which is, however, initiated by 
a masculine principle. 


Precisely this is what is implied by the title of the trump 
we are now considering: the Empress. For an empress is 
a wife and mother, bearing children as the result of her union 
with her lord. Yet, though her motherhood is a response to 
the virile power of her spouse, his sovereignty depends upon 
her motherhood. Until Purusha wills, Prakriti generates 
nothing; but until She has brought forth a universe of crea- 
tures, Purusha is not manifest as the lord of creatures, for 
it is because She brings forth that He has something to rule. 
This is why the Empress precedes the Emperor in the series 
of major trumps. She is the High Priestess transformed as 
the result of her union with the Magician. As the result of 
that union she becomes Genetrix, or Procreatrix, and when 
her work is accomplished the Magician becomes the 
Emperor, governing her progeny. 


Mr. Waite’s picture of the Empress differs considerably 
from those found in older Tarots. A diadem of twelve stars 
takes the place of the conventional crown, and the woman 
is clad in loose, flowing robes. The scene is a fertile garden, 
which emphasizes the antithesis to the High Priestess, who 
sits indoors. In the background is a grove, and a stream 
that ends in a waterfall. A field of wheat ripens in the fore- 
ground. These changes are in harmony with the occult 
meanings of Daleth and the number Three, so they are in- 
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cluded in the revised version of the trump on page (81). 
The rest of Mr. Waite’s alterations, however, do not strike 
me as being so happy. Except for the points mentioned, 
therefore, I have been careful to follow the traditional de- 
sign, which shows the Empress as a winged figure, holding 
in her left hand a sceptre tipped with a globe surmounted 
by a cross, in her right hand a shield blazoned with an eagle, 
and having her left foot upon a crescent moon. 


As a whole the picture conveys emphatic suggestions 
of fecundity and reproductive activity. The woman’s figure 
is distinctly matronly, and her dress is a hint that she her- 
self exemplifies the same fruitfulness that is implied by the 
luxuriant vegetation and ripening grain. 


Her crown of stars has a number of meanings. In one 
sense it symbolizes the year, with its twelve signs, or months. 
In another sense it is the spiritual Israel, divided into twelve 
tribes—the perfected humanity that is, in very truth, the 
crown and chief adornment of the Great Mother. Again— 
and this will lead to many important conclusions if it be 
reflected upon—the crown is the human body. Articles ex- 
plaining the location of twelve centers in the body, corres- 
ponding to the signs, have already been published in The 
Word. It may also be well to call attention to the fact that 
the body has twelve openings, as Mr. Pryse, I believe, has 
noted in his interpretation of the Apocalypse The sug- 
gestion behind all these correspondences is that a perfected 
humanity is the highest expression of Prakriti. Such a race 
must necessarily be composed of individuals whose bodies 
are perfectly tuned instruments of the Supreme Purusha. 
Paul refers to this when he speaks of the incorruptible 
spiritual body. The same thing is veiled under such blinds 
as the Philosopher’s Stone and the Elixir of Life in the works 
of those alchemists who understood the true nature of the 
Hermetic Art. 


In their immediate and material significance the water- 
fall and pool behind the Empress are phallic emblems. In 
a higher sense they represent the truth that all fruitfulness 
is a result of the descent of pure, primitive substance 








-—— 























THE SECRET DOCTRINE OF THE TAROT 207 


into relatively grosser forms. It should also be remem- 
bered that the water has come from a height not shown 
in this scene, and that its descent, like all other motions of 
matter on this globe, is a transformation of solar force. The 
great general truth symbolized here is that all growth and 
development is the working of the One Spirit in the universal 
substance. 


The same idea is conveyed by the growing trees and 
the ripening wheat. The material from which their forms 
are built comes from earth and water, but the growing 
power is solar force concentrated in the seed. 


The Empress is winged, to show that she represents a 
principle not limited to terrestrial conditions, though shown 
at work in those conditions in this picture. The laws of 
reproduction are universal, and act on every plane. What 
happens here is a key to what occurs everywhere else. Con- 
sequently, if we apply our knowledge of this principle to 
carry out specific purposes here, we are really subjecting 
the universal process to our voluntary control and direction. 


The triangle enclosed within a square on the Empress’ 
breast has the same fundamental meaning as the solar cross 
of the High Priestess. The virgin’s cross, however, is not 
enclosed by another figure, and represents the free, potential 
state of the cosmic energy. In the present instance, the 
triangle, symbolizing fire, is enclosed in the square of matter. 
It denotes the materialization of spirit that is the central 
conception of the whole card. 


The eagle on the shield denotes water, or substance, as 
has been explained in Chapter I. It is also the sign of the 
first Heh, in Yod-Heh, Vau-Heh,-and is connected with the 
creative world, Briah. The Empress holds the shield in her 
right hand to show that creation, or the response of sub- 
stance to impulses coming from the archetypal world, is the 
positive, or primary, characteristic of Prakriti. 


The sceptre, tipped by a globe surmounted by a cross, 
also represents the combination of spirit and substance. It 
is an ancient Egyptian sign of eternal generation. She holds 
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it in her left hand to show that although the controlling and 
directive power it symbolizes is shared by her, she is merely 
its passive agency. 

The moon at her feet is not shown in some of the very 
old Tarots, but it was included in Eliphas Levi's suggestions 
for a rectified pack, and has been quite generally adopted. 
Certainly it belongs to the Empress if it is to be used any- 
where in the major trumps, and I am at a loss to understand 
why Mr. Waite departed so far from tradition as to put the 
lunar crescent at the feet of the High Priestess. Its mean- 
ing, of course, is that all generation is established upon the 
laws of cyclicity, periodicity, and alternation, symbolized the 
world over by the moon. 


In the broad sense, then, all the symbols of this trump 
relate to generative and reproductive activity; and the Em- 
press is Prakriti, considered as the active generatrix, the 
Great Mother of all living. In the more particular sense 
that I aim to emphasize throughout this work, she is the sub- 
jective mind, considered as the principle that gives definite 
form to ideas—not in the thought-world only, but also in the 
visible, material plane. This doctrine may be condensed to 
a single sentence: All things are mental products, and the 
subjective mind is the formative agency in their production. 


Her activity is the basis of every change man effects 
in his environment. From her all works of art are brought 
forth. She builds up the plans for the cathedral in the archi- 
tect’s brain. She fashions the tools of the builders. She 
is the mother of cities as well as the mother of ideas. 


Another meaning behind the emblems of this card is that 
thoughts are not only things, but creatures also. They are 
begotten, not made. We do not manufacture them, any 
more than we build trees. Thoughts are born. 


Mental reproduction, like the physiological process, is 
the work of two. It is a consequence of the union and re- 
ciprocal activity of an active principle and a passive one. 
The first initiates the process and the second responds. The 
first is occult, being hidden from the profane by the outward 
seeming of the second. But of herself the second can do 
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nothing, and all her work depends on the original impulse 
of the first. 


At the same time, these two are co-eternal modes of a 
single reality that transcends them both. One Spirit finds 
expression in both modes of human consciousness. And 
these two are not referred to as “primary” and “secondary” 
with regard to their existence in time, but rather with re- 
gard to the order of their relationship in human thought. 


Objective mind initiates the thought process in the act 
of attention. A detailed representation of this beginning is 
given in the symbolism of the Magician. Without objective 
concentration there can be no development of new ideas from 
the subjective field. Fortunately for human progress, there 
is a great deal of unintentional, or involuntary, objective 
concentration. Otherwise we should not be far beyond the 
Bushman in civilization. The great thing, though, is the fact 
that certain lines of deliberate, willed concentration will 
carry us farther and faster than the average person pro- 
gresses. Edison is a conspicuous example. He is far beyond 
most living men in his particular field. Yet, when asked the 
secret of his success, he said, “I simply watch what happens 
under given conditions.” In exactly the same way all 
magical powers are brought forth from their latency. A 
magician is one who uses natural laws unrecognized by most 
people. He finds out about these laws by limiting his at- 
tention in various ways. But it should be noted that there 
is more or less danger in this work. Just as an experimenter 
in physics or chemistry is never certain that he may not blow 
himself up, so is the experimenter in the higher physics and 
chemistry of magic never quite certain what will happen, 
unless he has the advice and guidance of a master who has 
been over the ground. That is why it is so dangerous to try 
to develop magical powers without a teacher. “But where 
shall I find a teacher?” is the question so many ask. Not 
in a book, you may be sure, though some books will prepare 
you to meet a competent teacher. Your teacher will appear 
when you are ready for him. In the meantime, study to ac- 
quire knowledge, and work to perfect yourself in the ethical 
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groundwork that is indispensable, but do not attempt ex- 
periments of whose outcome you cannot be certain. 


Subjective mind responds to attention in memory, which 
holds the seeds of thought as the womb holds the seeds of 
life or the earth the seeds of plants. Let those who seek 
development remember this, and devote themselves to im- 
pressing upon the subjective tablets the great statements of 
truth recorded in the ancient writings. Let them speak little, 
that the seeds of truth may have time to ripen. 


Above all let them remember that subjective mind 
always reproduces what we put into it. It originates 
nothing, but multiplies everything. If we plant roses and 
lilies, and trees good for fruit and shade, and corn to sustain 
our lives, we shall reap a harvest in kind. If we plant fear, 
hate, and doubt, we reap disease, war, and poverty. If we 
sow faith, love, and exact knowledge, we get rich returns of 
health, peace, and prosperity. 


This great law is the foundation of all religious and 
magical practices. Prayer and incantation have for their 
common object the impression upon the subjective mind of 
the idea that human personality has at its command, and 
is able to direct, forces that shape and determine the char- 
acter of its environment. All ritual serves merely to deepen 
the conviction expressed in the following affirmation: 


“I am one with the Intelligent Life that creates, pre- 
serves, and transforms all things, and my personality is the 
instrument of that Life’s free self-expression.” 


Let this statement, or one that embodies the same 
thought, be firmly impressed on the subjective mind. It 
is the seed of a generative process that will eventually take 
form in a deep understanding of life and its laws. This 
understanding will be more than mere intellectual appre- 
hension. It will take form in actions, and those actions will 
sanctify and purify the whole personality. Such under- 
standing and purification is the only road to the attainment 
of the high and holy magical power that is truly called the 
Sanctum Regnum. 

(To be continued.) 


. 
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CHIPS FROM BED-ROCK 
By J. M. Bicknell 
PHENOMENA 
PATH OF LIFE IN THE PHENOMENAL WORLD 


_ TAND free from organizations.—The seeker after 
higher knowledge cannot permit himself to be bound 
by the standards of any earthly organization. Or- 
ganizations have fixed rules and are guided by 

precedent. They include those on the lower levels and their 
standards are arrived at by a popular average. They require 
officers and collect dues, and usually run into business ex- 
ploitation. To be a member is a matter of conformity rather 
than of growth. Organizations may be essential for physical 
co-operation in certain objective enterprises, rarely promote 
internal growth, exert an influence that is stagnant and rim- 
bound, and are often not simply tolerant but slavishly sub- 
servient to some form of popular religious belief. When an 
individual or a society offers to impart to you for a fixed fee 
the higher powers or a knowledge of the higher planes, shun 
that individual or that society as you would shun the Upas 
tree. Advanced beings may give valuable advice and speak 
words of deep truth and encouragement, but the real teacher 
is within. One may work with certain organizations so long 
as his only object is to acquire tendencies for some future 
earth-life, but, if he is striving for immortality during the 
present life, he must remain free and unattached. He must 
have the absolute control of the ideals that are to enter his 
mind. He must go alone. 


One must be tolerant. 





To simply refrain from violent 
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persecution is not the kind of toleration that is sufficient. One 
must be actually willing in his own heart for all men to re- 
main free to entertain and to express their own real con- 
victions. I have no right to interfere with another’s beliefs 
or ideals in any way that would tend to prevent expression. 
Who set me up to be judge? I may express my opinion of 
the reasonableness of any man’s views, but he must be as 
free to express his opinion of my views as I am of his. Too 
many think their opinions to be the standards for all time 
and for all men. This is a grievous error. To the believers, 
all religions and all normal theories are genuine. All relig- 
ions that have obtained any hold on the world have been 
adapted to the stage of development to which their adherents 
belonged. As the evolution of man proceeds, all forms of 
religion will pass away and give place to other forms more 
suitable to a higher development. Each man perceives and 
acts in the phenomenal world which his susceptibilities are 
’ capable of evolving, and he should not be required to conform 
to opinions and beliefs to the influence of which he is not sus- 
ceptible. Heathen religions ought to be respected. All at- 
tempts to convert the heathen to sudden allegiance to a more 
advanced religion is a grave mistake. It is placing them 
beyond their depth, and is equivalent to a deprivation of 
religion. As man is lifted from the savage state his religion 
will change to conform to his change of development. All 
religions should be respected as being adapted to their fol- 
lowers. It should not be forgotten that the present body and 
the present life is not all there is of man. Another’s belief 
or religion, though repulsive to me, may be just what he needs 
to teach him the only lessons that he is able to utilize. One 
may give advice or state truths for the purpose of encour- 
aging another to think, but to attempt, either by force or 
bribery, to induce outward conformity to our views is not 
permissible. It is possible to wish the highest welfare of an- 
other without attempting to force him out of the natural 
channel in which his own best judgment leads him. Many 
persons think themselves tolerant, if they only refrain from 
inflicting bodily punishment on those who entertain different 
religious or moral views. Yet such persons will indulge in 
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stealthy social ostracism, disparaging commendation, sneer- 
ing insinuation, and a glaring favoritism in business against 
all who do not happen to belong to such persons’ church or 
party. Such persons are not tolerant and, until they change, 
they will not know themselves or their fellow-men. True 
toleration is beyond anything in the world to-day. True tol- 
eration is like the sun that shines on allalike. True toleration 
may advise and instruct, but it does not compel in matters of 
opinion. It is not popular. The rule of the world to-day is 
for each one, while neglecting his own permanent develop- 
ment, to dictate the progress of as many of his neighbors as. 
he can. To show up the world’s errors should not be done 
for blame, but only to point out the world’s low stage of 
development and to indicate what would be a higher form of 
living. Each man’s activities furnish the exercises suitable 
for his stage of development, and one’s clash with another’s 
so-called sins or errors are the very elements that are essen- 
tial to one’s own growth. Without strong opposition, the 
acquirement of great powers of self-control is not possible. 
So that one must get rid of the idea that what is called 
sin is a mistake that should never have been in the world, 
but sin must be regarded as merely the legitimate incidents 
of a low stage of development, incidents that it is necessary 
to meet and to overcome in order to reach a higher stage of 
development. 


One should not be devoted to direct phenomenal results. 
—The world is busy trying to force society to conform to 
certain.external regulations. Such efforts are necessary in 
order to secure activity at all in a low order of existence, 
but no project of external reforms ever resulted in anything 
similar to what the originators of the project intended. The 
form of society at any one time is due to the ideals and sus- 
ceptibilities of a small minority—the leaders. To force these 
ideals on the world, is to smother the ideals and susceptibili- 
ties of the great majority, all of which results in the germina- 
tion and fermentation of secret powers not taken into con- 
sideration in the formation of the original project, and which 
are destined to explode and shake the world with some un- 
expected form of social activity. Objective social reforms 
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attempt to confine the expansive power of human evolution. 
This cannot be done. Every such attempt will be accom- 
plished by a rebound resulting in the evolution of suscepti- 
bilities that in no respect are included by the designs of 
those promulgating the reforms. Such attempts are appro- 
priate for those who have not learned to think. It is the 
field wherein man learns through the mistakes that are made. 
But he who has learned to think knows that the true field of 
reform is within. As the field within is cleared up and im- 
proved, social forms will improve, and the improvement will 
then be a genuine one, free from the surprises and revulsions 
so common with popular reforms. All the errors that popu- 
lar reformers are attempting to correct are nothing more 
than beneficial symptoms of imperfections within, and to 
smother such symptoms is as if one should seek to hold back 
an eruption of poison in the blood, which the body is trying 
to expel. Social methods of reform, governments, and laws 
are nothing but the workings of a natural Nemesis, plagues 
that come upon us by reason of our undeveloped suscepti- 
bilities. They are due to the operation of the law of cause 
and effect. One who is well on the path to a higher life sees 
such things for what they are worth. He sees them as tran- 
sient activities necessary to those engaged in carrying them 
out. He sees those activities leading humanity down all 
sorts of blind alleys and up against dead walls, teaching man 
to see his mistakes, and leading him, as no other method can, 
to turn and to seek some other course. Such activities have 
no permanent value. The seeker after truth will perform 
his part in all the activities of life, reserving to himself his 
own estimation of the real value of those activities. To 
some, he may point out the true values. 


Be not anxious to appear normal.—By normal, I mean 
what the world calls normal. The world expects a man to 
act, in general, as other men act. One is supposed to do what 
is customary, to do as our fathers do, to so conduct himself 
as not to appear different from the generality of men. On 
this principle is based our courts of justice, and the sanity of 
men is judged by the same standard. This standard assumes 
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that human nature remains the same in all ages, or, if prog- 
ress be admitted, it must be assumed, under this working 
principle, to be uniform and at the same rate for each 
individual. Men smother their aspirations and check their 
own growth, in order to appear like other men. It is often 
forgotten that what appears strange and unusual may be as 
normal as the things we are accustomed to daily. Many 
persons consume a great deal of time and money in trying to 
be like some one else. They adopt the opinions and habits 
that are popular, or that seem to be in conformity with the 
opinions and habits of some class of persons who are selected 
as models. One should not try to be different from others, 
but should just be himself. If one is true to himself, he will 
not be just like any other man, yet all men can so live without 
interfering with each other’s progress. By being himself, 
I mean that one should be, not always what he now 1s, but 
all he is capable of being. He need not make a noise, but he 
must bury no talents; he must draw himself out regardless 
of consequences. Let him remember that present forms 
will pass away as the frothy baubles of childhood. Time 
spent in the imitation of others is lost time. 


Beware of the slough of sex.— The world is afflicted with 
a great deal of literary slush on the sex question. By 
statutes, by organized societies, and by various external 
contrivances, man is attempting to change an organic prin- 
ciple of Nature—the principle of sex. Such efforts are little 
more than abortive efforts to cover the actual facts. At 
bottom, such movements are erotic. Man covers woman 
with a mantle of politeness, often superficial, and which 
owes its special differentiation directly to the sex impulse. 
Woman is afflicted with andromania. She desires to wear 
pantaloons, to ride astride, to vote, to engage in politics, to 
drill and to act the soldier. All this is nothing but attraction 
toward the male principle. It is deceptive. It is an attempt 
to hide the sex impulse by adopting the external habits of 
the opposite sex. In civilized man the ego dimly whispers 
that the sex principle belongs to a low order of develop- 
ment—the animal order. Accordingly, man tries to make 
of the operations of sex a great secret. He throws over the 
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sex question a shroud of religion and imagines that he there- 
by gives to that question an especial sacredness of character. 
Now, in a sense, all things are sacred. There is as much 
sacredness in the appearance of a litter of pigs in this world 
as there is in the appearance of an animal man. Both are in 
accordance with divine order and the laws of evolution. It 
is not a question of right and wrong in the original passion. 
The sex passion is right in its place. Its place is on the ani- 
mal plane. The question is, Shall man remain on the animal 
plane? So long as man cherishes the sex passion, he will be 
an animal, however much that passion is glossed over by 
religious pretension. Sex is the lowest manifestation of a 
great power. One cannot indulge in that manifestation 
without remaining on the plane to which that manifestation 
belongs. He cannot retain the exercise of the passion and 
be free from its habitat. While man remains a slave to sex 
he is unfit for immortality, not because sex is in itself wrong, 
but because it is below the plane of immortality. The world 
is enslaved to sex. Nearly all children brought into the world 
are the results solely of the gratification of this passion, with- 
out any thought whatever of thé welfare of the world or of 
posterity. Such, however, is the normal use of that passion. 
It was intended for beings not sufficiently developed to act 
from a sense of duty in the creation of physical bodies for 
the incarnation of other undeveloped beings. When man 
becomes sufficiently developed to form conceptions of a life 
higher than physical life, it is no longer his business to create 
physical bodies, but to create a higher body. Evolution can 
make stronger physical bodies than can be made by the regu- 
lations of society, but the business of the advancing man is 
to destroy the coarse, physical body by its transmutation into 
a finer body. For this work the sex force is needed. The 
only solution of the sex problem is for man to advance be- 
yond the sex plane. This cannot be accomplished by external 
regulation, but is wholly a work of internal regeneration. 
One cannot retain an animal passion and at the same time be 
free from its effects. A higher impulse must take the place 
of the sex passion. The transmutation will demand great 
self-control. The world will condemn such a course. Animal 
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humans will think that one, who does not do as they do has 
failed in his duties of life, never dreaming that they them- 
selves have so far failed as to render another earth-life 
necessary for their own egos. The sex question will be 
finally settled when both genders are united and balanced 
in one body. 


Let the student on the path learn what “killing out desire” 
means.—One should not attempt to convert himself into a 
being without desires. Such a being would be dead, uncon- 
scious. Desire is one of the fundamental and necessary at- 
tributes of every ego. One should seek to kill out present 
desires by substituting in their stead other desires of a higher 
nature. It is only by having strong desires and overcoming 
them that we acquire great force of character. The higher 
one advances, the more sensitive will he become. It is neces- 
sary, however, to control the desires, and to be able to de- 
termine what particular desire shall at any one time be per- 
mitted to influence the operation of the ego. 


Wisdom, the father, desire, the mother, and the phe- 
nomenal world of form, the son, form the greattrinity. Allare 
necessary, but wisdom should control. Be not frightened at 
strong desires. Small credit is due for controlling weak 
desires. The most desperate deeds of the greatest desperado 
are preferable to a life of mental apathy. One should both 
feel and think, but he should control his desires, and acquire 
the habit of connected and persistent thinking. The student 
must get himself into harmonious relations with the great, 
elementary world forces. Let him first form definitely in 
his mind clear conceptions of the following fundamental 
principles: 


_ (1) For purposes of thought and action, world forces are 
divided into two original classes—the opposites; such as up, 


down, high, low, heat, coldness, agreeable, painful, good, bad, 
and so forth. 


(2) The two classes just mentioned are not self-existing, 
intrinsic qualities of the world forces themselves, but are 
relative conceptions indicating points along the line of prog- 
ress as estimated from the position of the being to whom 
they are applied or by whom they are perceived. The line of 
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evolution is progressive. Any two points on that line may be 
taken as opposites to a degree. The forward point is to be 
preferred, is the good; the point in the rear is to be aban- 
doned, is the bad. To advance is the law; to go backward is 
a violation of the law. This violation may occur at any 
point along the line of progress. What is right for one may 
be wrong for another, and what is right for one at a certain 
stage of his existence may be wrong for him at another stage 
of his existence. At the beginning of a man’s evolution it is 
right for him to be at the bottom, but he should not stay 
there, nor, after he has passed a point, should he attempt to 
return for personal gratification. He may move on lower 
planes, for the help of others, but only when he can do so 
under perfect self-control. 


When one has acquired a firm grasp of these proposi- 
tions, he will no longer be so rigid in requiring others to 
conform to his standards of right and wrong. He will have 
learned that right and wrong are only different degrees of 
the same thing. He will have reached the point from which 
he can proceed to bring himself into a conscious touch with 
all the vibratory harmonies of the universe. If a line be con- 
ceived to run through all points between opposites, where 
the influence is equal on either side, such line may be called 
the line of balance. When one has placed himself on that 
line, and, after erasing from his mind all influences of desire, 
good or bad, is able to direct his activities toward either side 
of the line of balance, and is able to withdraw himself at will 
and to direct his activities in any other direction, doing all 
things free from compulsion or attachment, then has he 
found freedom. Such a one is still influenced by desire, not 
for the good or the bad, but to remain on the line of balance, 
the desire for freedom. In distinction from a desire for the 
good or the bad, desire for freedom may be called desire for 
the pure. The good and the bad are phenomenal qualities; 
but the spiritual state which is called freedom may be com- 
pared to the crystal, which reflects all colors to which it is 
exposed, and yet remains intrinsically pure and unattached. 
When man has obtained freedom, he will have conquered the 
phenomenal world. 

The End. 
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NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway-Langford 
CHAPTER IV. 


HAT had kept me from telling Mother the conver- 
sation with the “Small Person,” and giving her 
the message confided to me, I do not know. She 
was occupied with many visitors, but perhaps I 

had been prevented by the “Good Lady” from speaking be- 
fore the proper time. She was not told until one morning 
when she received a long letter and seemed unusually inter- 
ested init. By animpulse I went to her and told her I knew, 
in part at least, the contents of the letter in her hand and then 
gave the message for her. 





“Some one is ill,’ I said, “and you are grieved to read 
what is said about this cousin, for it is a cousin, and she will 
be brought to you, Mother. She has a claim upon your con- 
sideration, as there is no one else on earth so closely related 
to her as you.” 


Mother’s face brightened, and she seemed relieved. 


“This is helpful, and I thank you,” she said, and asked if 
I remembered the pretty girl who had stopped a day or two 
with us on her wedding trip, the year before. 


“Yes, Mother, I remember her well. She was so timid 
and small I thought her just a child, and Father said it was 
wicked for one so young to be married. After he said that 
I often looked at her and felt sorry for her. She acted as if 
afraid of some one, or something, and I know she was un- 
happy.” 
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“How did you know she was unhappy?” 


“I saw tears in her eyes two or three times when she 
was looking at you, and I felt there was something on her 
mind she wanted to tell you, but the man watched over her 
so closely she never seemed to be free to do as she wished.” 


“Oh, child, why did you not tell me this?” 


“How could I know I was thinking right about her? I 
tried to be friends with her but she would not go out of doors 
with me, and I could not stay where he was, and so I tried to 
forget her.” 


“She is ill now, and the Doctor fears she will lose her 
mind.” 


“The Good Lady said, Mother, that her coming here to 
you will save her. I hope she will come.” 


“T will go to the city and bring her out. She is at the 
hotel.” 


“You will bring more than cousin Edith, and one who 
will come will be Doctor, for he is with her now.” 


When the carrinages returned Artie and I were on the 
lawn throwing ball, and we went to the veranda as the peo- 
ple came up to it, and Mother introduced us. 


Almost immediately, Mr. Thornton wanted his wife 
taken to her room to lie down for a short rest. 


“Are you tired Edith?” Mother asked her. 
“No, and I rather stay here.” 


I was emboldened to go up to her and invite her to come 
out to the rose garden. 


“Oh, I will,” she said eagerly, and then before anybody 
could object I was hurrying her through the nearest door. 


I heard Father quieting Mr. Thornton’s protests by tell- 
ing him the boys were out on the playgrounds with some 
friends, and that they would be near us. To make sure, he 
said, he would go and tell Fairfax to accompany us through 
the garden. 


Cousin Edith looked half-dazed to see so many boys, but 
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Fairfax and Landon came at once and welcomed her, and 
then Father came and called up David and Charlie and the 
two or three guests who were with them. 


Artie began telling her of a fishing excursion they had 
planned and asked her to go on it. Landon spoke also, and 
said to her the river was beautiful and we would row up to 
the Old Mill and the Stone Bridge, and from there she could 
drive home if she did not want to stay on the boat. 


“Do you think you would care to go, Cousin Edith?” he 
asked her. 


She shook her head and said “They won't let me go any- 
where.” 


She had a pitiful look and Father told her that we would 
just take her and run away with her. 


“You are going to be a child out here in the country, 
Edith, and we will take you wherever you care to go.” 
She turned and looked at me, as I stood beside her. 


“Do they let you go about as you please?” 
The boys all laughed. 


“She leads us on every kind of trip, Cousin Edith. You 
ought to see her climb trees.” 


“Artie talks to hear himself,” I said to her. 


“We will all go to the Old Mill and have lunch there. 
It is a lovely place,” said Father. 


Mother, who came up while he was speaking, approved, 
and then she said I was to take Edith for a short walk in the 


rose garden, and motioned to Fairfax and Landon to go with 
us. 


We had barely passed through the gate and closed it 
when Mr. Thornton came out to join Father and Mother. I 
saw them return with him to the veranda, and was glad the 
high wall prevented his seeing us. 


Edith walked along, looking at the roses, until suddenly 
she began to cry. 


“Oh, they are so beautiful and they make my heart ache 
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for the dear, old garden at Silver Hill. I want to go back to 
Silver Hill. Will you take me there? It is my home.” 


She was looking at Fairfax. He took her hand ana 
patted it, and told her we all knew Silver Hill and would go 
there with her. She could trust us, he said, to go anywhere 
she wished. 


She thanked him, and then sat looking at the roses, for 
he had led her to a garden chair. 


Suddenly she turned to me and, in a voice much agitated, 
asked me of it would soon be night. 


“No, Cousin Edith, not for two hours or more,” I said. 


“When night comes we are going to give you a serenade, 
Cousin Edith,” Landon smilingly assured her. 


She took no notice of his words and turned from Fairfax 
to put her hand in mine. 


“Oh, please, will you take me to your room—not to any 
other room—I want to go to your room.” 


We humored her by returning to the house at once, but 
led her by a back way, and Fairfax went with us through the 
rear hall, up the stairs to the wing occupied by the family. 
I took her into the room I shared with my sister, Marion, and 
Edith walked to my bed and looked at it. 


“Will you please let me sleep just this one night in this 
bed, will you?” 

I promised. 

“And you will let me go to bed now?” 


“TI will help you to undress when it comes time to go to 
bed, but we are to have supper yet, and you will want to go 
down to it.” 


“Oh, no, no,” she cried, “if I go down I will be taken 
away. No, no, I must go to sleep now, and you will please 
help me.” 


I was busy arranging the bed for her and wishing for 
Mother, who, much to my relief soon came, for Fairfax had 
told her at once where we were. She humored Cousin Edith’s 
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every suggestion, and soon we had the pleasure of seeing a 
look of trust and contentment in her eyes. 


Suddenly she stripped the rings from her hands, jerked 
up the watch and bracelets she had taken off, and handed 
them to Mother, asking her to give them away. Mother 
smilingly placed them in the bureau drawer, and then plaited 
her hair for her, just as she did mine. Edith was delighted 
with Mother’s ministrations, and when she was in bed, she 
lay smiling up into our faces with such faith and affection 
that I turned away, and left Mother alone with her. 


While I sat in Mothers’ room, I thought I saw the Small 
Person out on the “Upper Deck,” as we called a projecting 
balcony that was beyond the nursery. I went out there and 
soon my little friend stood near me. She had a message from 
the Good Lady for Mother which I was to carry. 


It was that Edith was now safe, that she was at last 


happy and would sleep a very long, deep sleep and that 
Mother alone would be in the room with her. 


“You are to tell your Mother that when Edith awakens 
in the morning she will be greatly refreshed but her mem- 
ory will be partially impaired. She will have forgotten, en- 
tirely, that she is married, and she will not know her hus- 
band, and should not be distressed by any allusion to the 
subject. Say this at once, for your Mother will want the 


Doctor to remain here tonight, and she must ask him to alter 
his plans. 


Mother came out to me and said Edith was in a sound 
sleep. I told her the message, and she asked me to go at once 
for Father, and then send some one out to Aunt Chloe’s house 
with word for her to come to the nursery. 


I ran down the stairs, and, hearing voices on the veranda 


stepped out, thinking to see Father, but it was Doctor and 
Mr. Thornton. 


“Where is your Mother?” Doctor asked me. 
“She will be down directly.” 


“And where is Edith?” Mr. Thornton inquired. 
“She is with Mother.” 
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And then I made haste to escape and go in search of 
Father, whom I found talking with the children as they ate 
their supper. I told him my errand. He sent Delia to sum- 
mon Aunt Chloe, and Artie was called in to entertain Marion 
and the smaller children, until their nurse returned. 


It was my plan to avoid being seen by the two men, but 
Doctor was on the watch for me and saw me leave the 
breakfast room. He called to me and told me to tell Mother 
and Edith to come downstairs, that Mr. Thornton must have 
them in sight.” 


I nodded to him and ran upstairs. 


Father and Mother were talking together, but I inter- 
rupted them to report Doctor’s request. 


Mother stood in silence for a short time and then said 
to me: 


“Can you go back and tell Doctor my answer?” 
I assented, and she said: 


“Say to him that Edith is lying down and has fallen into 
a restful sleep. I will join him as soon as I can do so, after 
the children have come to the nursery.” 

“Yes, Mother, I will say what you tell me, but thaé will 
not keep Mr. Thornton from wanting to come up here.” 


“No, that is true, but he must not, and I shall not leave 
Edith until Chloe and the nurse are near her. To awaken her 
now would do her a great wrong, and it must not be done.” 


“Pray that I may not be saucy to Mr. Thornton, and ask 
the Good Lady to help me.” 


She smiled at me as I left the room. 


“Doctor, Mother says Cousin Edith is lying down and 
has fallen asleep, and she does not wish to leave her until 
the nurse comes to be with her.” 


“What, asleep did you say? And I came out here mainly 
to give her a sleeping potion tonight, so that she might rest. 
Are you sure she is asleep?” 
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“Yes, Sir.” 
“It must be a mistake; Edith lies very still, and one 
might think her asleep when she is not,’’ said Mr. Thornton. 


I did not reply to him, but I asked Doctor if he would 
wait there till Mother could see him?” 


“Show me where Edith is, please, I wish to see for my- 
self,’ Mr. Thornton interrupted me to say. 


“T cannot do that, Sir. You will please wait here until 
Mother returns.” 


“Take it right, Thornton,” said the Doctor, good na- 
turedly. “In this house every knee bows before ‘Mother.’ 
These children will not understand you if you propose to dis- 
regard her wishes. You can trust both her and them every 
time. I know, for I have been with them all since they were 
born. Just be patient, and wait until Eleanor joins us here.” 


The restless, irritated man had to stay there until 
Mother did go down, and it was nearly supper time, and not 
until she had left the room guarded by Aunt Chloe and the 
nurse behind locked doors. I saw nothing of the guests that 
evening for I stayed upstairs and Fairfax came and read to 
me. 


As soon as I was dressed the next morning, I went to 
Mother’s room and found the nurse, whom I heard saying: 


“Strange, Ma’am, she does seem ever so much better 
now she is dressed, but when I called her ‘Mrs. Thornton’ 
she looked at me for a minute, and then said her name was 
Edith Maitland, and asked if I did not know it?” Will you 
come to her, please?” 


“At once, but do not call her any name just now.” 


I looked at Mother, remembering what I had repeated 
to her the night Defore. As soon as Mother was dressed we 
went in to Cousin Edith, who seemed bright and animated. 
She had insisted that she would do her hair herself, and had 
arranged it in simple girlish fashion that made her face so 
much prettier. Her dress was white. She would not have 
any ornaments about her. She looked as she was, a young 
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girl, and I liked her so, and told her she was as fresh as 
the roses. 


She laughed and said to Mother that she had slept such 


a long sleep, and was so happy. She was hungry, too, she 
added. 


“Come, then, if you are ready,” said Mother, “and we 
will go down to breakfast.” 


When Mr. Thornton saw Edith he appeared to be star- 
tled, but he came to her with the greeting: 


“Why what have you been doing to yourself, Edith?” 


Cousin Edith looked at him as though she had never 
seem him before, and although Father had prepared him and 
Doctor for the strange mood of Edith, the man was not only 
shocked, but there seemed to be some fear or resentment in 
his manner toward her. He acted as if alarmed at some- 
thing, and others, as well as myself, noticed it. Edith paid 
no attention to him and went in to breakfast with Mother. 


I think I must have grown reckless at the table, for I 
talked constantly to Cousin Edith and the boys, and we 
planned our proposed river excursion, never concerning our- 
selves about Mr. Thornton. Cousin Edith sometimes laughed 
merrily at Charlie and Artie, who vied with each other in 
making themselves agreeable to her. Mother watched 
over her with a quiet demeanor, but I knew she was glad 
when the meal was ended, and we had taken Edith down the 
hall to “The Arsenal,’ as Artie had nicknamed the music 
room. 


Mother and Father went into the library with Doctor 
and Mr. Thornton, and I hoped that before the interview 
ended he would be persuaded to accept the situation and let 
Edith enjoy herself. 


We children all gathered in the music room and to our 
delight Edith took Mother’s guitar and played for us. Fair- 
fax and David both played the violin, and soon we were all 
singing “Mary of Argyle.” 


Suddenly Edith stopped, got up and closed and bolted 
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the door, then took up the accompaniment again and played 
with much taste and skill. 


Father came and asked us to come out on the veranda, 
and we went, Edith carrying the guitar, while the boys and 
I carried the other instruments. Some one suggested that 
we give “Swing Low, Sweet Chariot.” Edith was pleased 
at this for she knew it, and sang it well. I saw Doctor 
watching her closely, and observed that Mr. Thornton kept 
his eyes upon her, but I did not look at him. It was not 
with an altogether lovely thought in my mind that I pro- 
posed a waltz, and whispered to Fairfax to ask Edith to 
dance with him. He did so and she got up at once. Mother 
seeing this signed to Father to lead her out, and the two 
couples waltzed while we performers played with a mighty 
desire to cover ourselves with glory. 


Edith did not waltz long, saying she liked to play and 
sing best. Some of our songs she did not know, particularly 
one of Artie’s favorites, ““Mammy’s Callin’ Me,” the refrain 
of every verse of which was an answer to “Mammy’s Call,” 
which Artie did in his best minstrel style. He always ex- 
pected applause and had it now from every one except Mr. 
Thornton, who was so glum that Edith noticed his manner 
and spoke of it to Mother. 


“The gentleman must be tired of our music, Cousin 
Eleanor.” 


“Oh, no, dear, but he is in some trouble, and we must 
not expect him to be gay.” 
Mr. Thornton asked her if it had not tired her to waltz. 
“Tired? No,” she said, “I am so happy I feel like singing 
that old hymn: 
‘“T never shall be weary, 
Nor ever shed a tear, 
And never feel a sorrow, 
Or ever know a fear. 
But blessed, pure and holy, 
Pll dwell in Jesus’ sight, 
And with ten thousand thousand, 
Praise him both day and night.” 
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Mother and the boys had accompanied her, singing in 
low tones. It was touching to hear her sweet voice and 
watch her patient, sad face as she sang. There was much 
pathos in her tones and tears were in our eyes as she stopped. 


Edith suddenly said to Mother: 

“You remember my piano at Silver Hill, Cousin Elea- 
nor?” 

“Yes, Edith.” 

“T want it brought here. Please let us all go to Silver 
Hill; I want to go so much, it is my dear old home.” 

Mother was taken by surprise for a moment, but she 
quickly answered: 

“Tt will be all right, Edith, but we must send there first 
and have Mr. Reed and his wife know we are coming, so they 
can air the house, and be ready to entertain us.” 

“Edith clapped her hands and said, “Oh, how good you 
are, Cousin Eleanor, it is just like heaven to be with you.” 


“That’s what I think, too, Mrs. Thornton, but I must be 
off now, or my patients will give me the go by.” 


Edith looked at Doctor a moment while he was speak- 
ing and then walked away. She could not be induced to stay 
on the veranda, not even until Mr. Thornton left for the city, 
which he did almost immediately. 

Mother told me he asked her what Edith had done with 
her jewelry, and she had told him she had put it away at 
Edith’s request. 

“We must see if she will not put on her rings,” she said. 

But Edith would not and asked Mother to give them 
away. 


“This will not do, but I cannot see just how to change 
matters. Mr. Thornton is very much hurt, and he will not 
stay here, or permit Edith to remain. We must try to be 
very kind to him when he comes back.” 


“T wish he would go away and stay, Mother, and give her 
a chance to get well. She seems to be in terror of him. I 
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never saw any one so afraid of the night as she is. What 
makes her?” 

Mother said perhaps I would have help from the Good 
Lady before long and then we might know how to act. 


I went out alone on the balcony upstairs, after Mother 
had gone off to look after household matters. I was unhappy 
because of Mr. Thornton’s presence as a guest. I felt I was 
really afraid of him and said so audibly. 


“No, you are not afraid, and your spirit is bidding 
you be calm. You have a difficult task before you and you 
must forget yourself in it. Edith is safe now, but her hus- 
band will return prepared to take her away, and while he 1s in 
the city you must be used to serve her cause. It will be 
easier if you will try to see only the good that is in Mr. 
Thornton. He is weak and selfish without fully realizing the 
crime he is committing against his wife, nor can he see the 
wrong he is doing himself. Edith is not sick either mentally 
or physically; she has been hypnotized, and has lived in con- 
stant fear. What we fear, child, is what conquers us. If you, 
too, fear Mr. Thornton, you will leave your Mother to strug- 
gle for Edith alone.” 


“T will not fear,” I said humbly. 


“Then you will serve with those who are working not 
only for Edith, but to establish the Kingdom of Christ on 
earth. Through service you will learn to live in the presence 
of God continually and will understand the purpose of life. 
When you are dismayed, or afraid, breathe yourself into free- 
dom. Soul breathing will unite you with the Holy Spirit 
within you. Repeat the words “Holy Spirit” over and over 
again whenever you feel the need of strength, for by so 
doing you vibrate with the Breath of Life and come into 
communion with God.” 


. Mother listened until all the words spoken to me were 
given to her, and then she put her arms about me, and held 
me close to her. I rested, and was no more afraid. 


Almost instantly after she released me, I commenced to 
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see pictures, and I sat down on the floor at her feet, and told 
her to listen to me, I was to tell her what I saw. 


“Now, I am in the city, in a lawyer’s office, and I am 
hearing Mr. Thornton talk to a man who is telling him that 
he has the legal right to remove his wife and put her in a 
sanitarium if she is insane. And the lawyer is a good man, 
for he says to him that by doing so he may destroy all chance 
of her recovery. I can see into this man’s mind for he is one 
of Father’s friends, and he feels there is something wrong, 
or half told, in what he has heard. He is thinking he must 
delve deeper into the matter and find the basic motive. Then 
he turns and says: 


“Mr. Thornton, if you wish to be served by me I must 
know all the truth; you have not told it to me. Now just 
answer the questions I ask of you.” 


“Have you any reason for distrusting the friendship of 
your wife’s relations?” 


“Well, it is this way: Mrs. Selwyn, and Mrs. Thornton 
are cousin’s, Mr. Gray, my wife’s uncle who left his estate to 
her, and Mrs. Selwyn’s Grandfather were intimate friends, 
as well as relations, and the latter expected Mr. Grey to do 
something for Mrs. Selwyn.” 

“How do you know this? Can you prove it to me?” 

“Perhaps not.” 

“Then dismiss it from your mind. I knew Charles Mid- 
dleton intimately, and a finer man never lived. He was ad- 
ministrator of Mr. Grey’s estate, was he not?” 


“The will could not be found and before the matter came 
up for settlement Mr. Middleton had died.” 


“Who got the property?” 

“My wife.” 

“And you control it?” 

“Yes.” 

“And are there no other relatives than Mrs. Selwyn?” 


“Two boys, the sons of Chester Ewing, who are 
cousins.” 
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“They were not named in the will?” 

“The will was not found.” 

“IT asked you if they were named in the will, do you 
know ?” 

“T never heard so, except once. I overheard my wife in 
her sleep speak of them as heirs with her of her uncle’s 
property. She was out of her mind at the time, and I said 
nothing on the subject to her.” 


“You may obtain the legal right to remove your wife 
against her will and to put her in an asylum on presenting 
proper medical proof of her insanity, but if you decide to 
make such an attempt consider our business relations at an 
end, sir.” , 

“That is all I see of that picture, Mother, but there is 
another.” 

“I am now in Grandfather’s room and I see in the 
secretary a bundle of old family letters, one of which is from 
Mr. Grey to Grandfather. Init is a will signed by Mr. Grey 
and two others. And the letter tells Grandfather what to 
do about the will.” 


“Read the will, child, if you can.” Mother’s voice was 
husky and unnatural. 

“IT need not, Mother. We are to go there and get it, 
and I am to tell you that Edith and the Ewing boys are the 
heirs, and that Edith inherits Silver Hill.” 

“Thank God for her,” I heard Mother breathe aloud. 

“Listen! Now I am seeing Mr. Thornton, and he has 
hired men and horses and carriages and these are to come 
here Thursday morning very early, before day in fact, to 
take Edith away. He himself will come out Wednesday to 
Stay all night. This is dreadful, but what he intends to do 
with Edith is worse. He will put her, he says in his mind, 
in an asylum in a distant state, and will prevent anyone from 
seeing her without his consent. What makes him feel so 
toward her, Mother? His mind is so dark I cannot read 
it very well, but his purpose is wicked. I wish Edith could 
be taken away from here for a short time.” 





232 THE WORD 


“No, my child, do not wish this. We will have Chloe 
and the children taken to your Cousin Margaret’s for a day 
or two. Artie can go to the city with David and Charlie, 
and we will have a few men friends come here to stay with 
~us until this trouble is over.” I hear your Father’s foot- 
steps on the veranda; he has just come in, and we will tell him 
at once about the papers you saw.” 


While we three were talking together Edith joined us, 
and was told that we were going to Grandfather’s room 
and invited her to go, which she did. She was much pleased 
with the big circular apartment, which had been left just 
as it was furnished for Grandfather’s special use. Nothing 
had been changed in it, or would be. Mother alone looked 
after it. 


Grandfather had added that wing to the house, saying 
he wanted to be with us a great deal, and would feel happier 
to build another section to the house and have his own quar- 
ters. He not only did this but added the beautiful dining 
room on the main floor, with its broad veranda, and he also 
put above his room on the second floor our pretty observatory 
which could be reached by a stairway set in between the wall 
of the main house and the addition. Around his circular room 
was a veranda that connected with the main one on that side 
of the building. The addition harmonized with the house and 
added to its external attractiveness. It was a great pleasure 
to Grandfather while he lived, and after his death Mother 
said his room was her chapel where she could go and meditate 
in silence. Its distinctive feature was that it was the only 
apartment in the house closed to the free use of the family. 


Father had been told previous to Edith’s joining us of the 
message I had given to Mother. He was ready to make a 
search for the will. As soon as we were in the room and were 
seated Father asked Edith if she remembered her Uncle 
Edmund’s will. 


“He told me two or three times he had made a will,” she 
answered. 


“Did he tell you what was in it?” 
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“He said he gave me Silver Hill and one-third of his 
money. The other two-thirds he gave to Chester and Willie 
Ewing.” 

“Did you think Mr. Thornton knew this?” 

“T cannot say.” 


“He was appointed your guardian, you remember.” 
She nodded. 
“Did he ever ask you about the will?” 


“Oh, yes, many times, but I did not know anything about 
it; all I could tell him was what Uncle had told me.” 


Father saw how it was distressing her to recall the 
matter and he told her to think no more about it. “We had 
a hope,” he told her, “that we might learn something about 
it by looking among Grandfather’s letters, which have never 
been disturbed, and we will examine some of them now.” 
Then he asked me to open the secretary and see if there 
were not packages of letters there. 


Mother gave me the bunch of keys, and I went to the 
tall, old-fashioned secretary and opened the desk part. In 
the largest alcove at the side was a package of letters care- 
fully tied. The label on the wrapping said “valuable papers 
enclosed.”” Father opened this parcel and handed each en- 
velope in turn to Mother who examined it carefully and laid 
it aside. 


One envelope, more bulky than the others, had an enclos- 
ure in it. This letter was in the handwriting of Edith’s 
Uncle, and she knew it instantly. She was all excitement as 
Mother opened the document inside, which we knew must 
be the missing will, because of the seals on it. Mother’s hand 
trembled as she held it and read the first line or two, and then, 
turning over the page saw the names of the several wit- 
nesses affixed to it. 


“It is the will,” she said. 


Edith burst into tears, but Father told her that this was 
a time to rejoice, and he asked Mother to run over the docu- 
ment and see if Edith had not been remembered in it. 
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“Oh, yes, here in this clause,” Mother said, and then 
she read it aloud, and it was as the Good Lady had made 
me to know. Edith was given a lot of money and Silver Hill 
with all on it and pertaining to it. 


“Hurrah for you, Edith,” Father said, as he smiled upon 
her. Now we will send for Judge Ely to come out. Fairfax 
will go in for him and for Brother and the Doctor, for we 
want to have them all here at once. Forget everything but 
to be happy, Edith, and in a few days we will all go to Silver 
Hill with you.” 


“Thank you,” answered Edith, “but I have a strange 
feeling that some great trouble is coming upon this family 
because I am here.” 


“This household rests under the protection of the Ever- 
lasting Arms, my child,’ said Mother. “Our Lord and 
Saviour, Jesus Christ, is our ever-present help in time of 
trouble. We will pray for our enemies, if we have any, and 
help them to know Him, whom to know aright is life eternal.” 


Mother looked like one inspired as she spoke, and 
Father’s eyes were glistening with tears as he took her hand 
and held it in his. 


Edith knelt down beside Mother and asked her to pray 
that she might have grace given to her to forgive Mr. Thorn- 
ton. 


“I felt a thrill go through me,” she said, “as you said 
‘Our Lord and Saviour, Jesus Christ,’ and then, suddenly, 
I remembered everything I have had to endure since Uncle 
died. But for the love given me here I should have died in a 
madhouse and I cannot readily forgive the author of all my 
sufferings; but I will ask the Holy Spirit to dwell in me, 
and, in time, I will learn to forgive and forget.’ 


“Praise God from Whom All Blessings Flow,” Mother 
sang, and we all joined, and the Doxology was given that 
morning with more fervor than I had ever heard it before, or 
ever shall again. 


To be continued 
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POPULAR THEOSOPHY 
By Eduard Herrmann 
THE MASTERS 


CHAPTER II 


sophical philosophy will probably ask: whence does 
it come? through whom have we received it? and 
where are to be found the sages who are said to 
teach it? 

Theosophists maintain that their philosophy has not 
been recently set up by any individual men of learning, but 
that it is old, and the sacred books of all people possess ex- 
tracts from it. Particularly instructive in this respect are 
the Upanishads and the Vedas, which are accessible to us 
through the meritorious translations of Max Muller and 
other Sanscrit scholars. These books, however, are only 
parts—more often explanations—of much older records un- 
known to Western scholars, and preserved in concealment by 
those men whom we designate as our Masters, the real found- 
ers of the Theosophical Society. They form a Brotherhood, 
inaccessible and unknown to the masses, which is silently at 
work for the common weal, disregarding personal success or 
praise. This brotherhood has existed for ages past, but its 
existence was concealed during the periods of spiritual dark- 
ness. It would have been dangerous for the Brotherhood to 
be recognized, and information of it would have been of no 
service to humanity, benighted as it was at those times. 
Efforts were made now and then to kindle the flame of truth, 
but in vain. Men steeped in superstition and ignorance, 
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killed the great teachers sent from the “Lodge” to point the 
Path. The fact that the last such messenger was spared this 
fate seems to prove that a new era has come, and that we 
are now more receptive towards the Religion of Wisdom. 
The result of the coming of this messenger was the pub- 
lishing, for the first time, of important esoteric teachings of 
the past and the future of our planet, and of man. These 
doctrines had been kept secret for thousands of years, and 
will doubtless cause a change in our conception of the uni- 
verse. We shall endeavor to offer some proof of the exist- 
ence of these guardians of wisdom, the Masters of Theoso- 
phy. The proof will be given first, by showing their exist- 
ence is an exigency of Nature; second, by the testimony of 
eye-witnesses; third, by deductive reasoning. 


Theosophists maintain that there are men so far su- 
perior to us in every respect, that their resemblance to us is 
external only. They are known under such names as Adepts, 
Hierophants, Magi, Brothers, Mahatmas and Masters. In 
ancient writings, such as the Bhagavad-Gita and other pieces 
of the Hindoo literature, they are mentioned as highly per- 
fected men, gifted with extraordinary powers. To this 
Brotherhood is ascribed the merit of having, for thousands 
of years, made the most careful examinations in every branch 
of knowledge, and so acquired familiarity with occult laws. 
It is said they have thereby gained the power of doing things 
which seem miraculous to those ignorant of the laws under 
which the Masters operate. Their greatest discoveries have 
been in the realm of psychology. They have so developed 
those powers and capacities which lie dormant in the hu- 
man organism, that they are able, for instance, not only to 
see and hear at great distances, but temporarily to leave 
their body, and to travel to far away places in their astral 
body. Thereby they furnish proof that our physical body is 
not the beginning and the end of life, but that man can 
exist consciously apart from the body, and can be separated, 
at least temporarily, from it. Many observations in the 
same field have been made by spiritists and mediums. The 
only reasonable explanation of such phenomena is the theo- 
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sophical doctrine of the sevenfold constitution of man. Ac- 
cording to this doctrine, man consists of the following por- 
tions: 1, the physical body; 2, the life-principle ; 3, the astral 
body; 4, desire; 5, the mind or human soul; 6, the spiritual 
soul; 7, pure spirit. The astral body is the model of the 
physical body, and consists of finer, ethereal particles. In the 
case of normal persons, the coalescence between it and the 
physical body is complete; but in the case of sickly persons, 
especially when hysterical, or of mediums, it can separate it- 
self without the knowledge or consent of the subject and can 
then be seen by others under certain conditions. The adept, 
however, can accomplish this separation at will. 


I shall here relate the incident which happened to Colonel 
Olcott, the first President of the Theosophical Society. It 
is interesting because it confirms the statement made and 
because it was the principal cause of Col. Olcott’s going to 
India and devoting his life and energy to the upbuilding of 
the Theosophical Society. He relates the story as follows: 
“Our evening’s work on Isis was finished, I bade good night 
to H. P. Blavatsky, retired to my own room, closed the door 
as usual, sat me down to read and smoke, and was soon ab- 
sorbed in my book which, if I remember aright, was Stephens’ 
Travels in Yucatan; at all events not a book on Ghosts, nor 
one calculated in the least to stimulate one’s imagination to 
the seeing of spectres—I was quietly reading with all my 
attention centered on my book. Nothing in the evening’s in- 
cidents had prepared me for seeing an adept in his astral 
body; I had not wished for it, tried to conjure it up in my 
fancy, nor in the least expected it. All at once, as I read, 
with my shoulder a little turned from the door, there came a 
gleam of something white in the right-hand corner of my 
right eye; I turned my head, dropped my book in astonish- 
ment and saw towering above me in his great stature an 
Oriental clad in white garments, and wearing a head-cloth 
or turban of amber-striped fabric, hand embroidered in yel- 
low floss-silk. Long raven hair hung from under his turban 
to the shoulders; his black beard, parted vertically on the 
chin in Rajput fashion, was twisted up at the ends and car- 
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ried over the ears; his eyes were alive with soul-fire; eyes 
which were at once benignant and piercing in glance; the 
eyes of a mentor and judge, but softened by love of a father 
who gazes on a son needing counsel and guidance. He was 
so grand a man, so imbued with the majesty of moral 
strength, so luminously spiritual, so evidently above average 
humanity, that I felt abashed in his presence, and bowed 
my head and bent my knee, as one does before a god or a 
god-like personage. A hand was lightly laid on my head, a 
sweet though strong voice bade me be seated and when I 
raised my eyes, the Presence was seated in the other chair be- 
yond the table. He told me he had come at the crisis when 
I needed him; that my actions had brought me to this point; 
that it lay with me alone whether he and me should meet 
often in this life as co-workers for the good of mankind; 
that a great work was to be done for humanity and I had the 
right to share in it if I wished; that a mysterious tie, not 
now to be explained to me, had drawn my colleague and my- 
self together; a tie which could not be broken, however 
strained it might be at times. He told me things about 
H. P. B. that I may not repeat, as well as things about myself, 
that do not concern third parties. How long he was there I 
cannot tell; it might have been a half hour or an hour; it 
seemed but a minute, so little did I take note of the flight of 
time. At last he rose, I wondering at his great height and 
observing the sort of splendor in his countenance—not an 
external shining, but the soft gleam, as it were, of an inner 
light—that of the spirit. Suddenly the thought came into 
my mind: “What if this be but hallucination; what if H. P. B. 
has cast hypnotic glamor over me? I wish I had some 
tangible object to prove to me that he has really been here, 
something that I might handle after he is gone.” The Master 
smiled kindly as if reading my thought, untwisted the fehta 
from his head, benignantly saluted me in farewell and—was 
gone; his chair was empty; I was alone with my emotions! 
Not quite alone, though, for on the table lay the embroidered 
head-cloth, a tangible and enduring proof that I had not been 
overlooked or psychically fooled, but had been face to face 
with one of the Elder Brothers of Humanity, one of the Mas- 
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ters of our dull pupil-race. To run and beat at H. P. B.’s 
door and tell her my experience was the first natural impulse, 
and she was as glad to hear my story as I was to tell it. I 
returned to my room to think, and the gray morning found 
me still thinking and resolving. Out of those thoughts and 
those resolves, developed all my subsequent theosophical 
activities, and that loyalty to the Masters behind our move- 
ment which the rudest shocks and the cruelest disillusioning 
have never shaken. I have been blessed with meetings with 
this Master and others since then, but little profit is to be 
reaped in repeating tales of experiences of which the fore- 
going isa sufficient example. However, others less fortunate 
may doubt, I know.” 


These psychical experiences, though interesting, can be 
of use to us only when we are shown in what way we may be 
able to verify them ourselves. On this point, Theosophy 
teaches that the development of man depends upon his incli- 
nations; namely, whether these exist in greater measure to- 
ward giving way to the animal passions, or toward living in 
harmony with the spiritual principle which lies half dormant 
in every human soul. When our soul clings to material 
things it will make slow progress in its development and 
gradually realize that desires when fulfilled give no satisfac- 
tion, as they are ephemeral like the matter whence they 
spring. With the recognition of this truth, man’s power of 
resistance grows and enables him slowly to free himself 
from the ties of matter. He ceases to be the slave of animal 
desires; he becomes a higher being, and starts on the path 
which leads to the Masters. By guiding our will away from 
appearances, and toward the inner spiritual life, we develop 
those capacities which we call psychic and which have their 
roots in the soul. We can not become Masters, however, 
until we have so suppressed our base inclinations and pas- 
sions that these are powerless to lead us astray. 


An effort at development is noticeable even in the low- 
est forms of life. A plant strives after light, air and space in 
which to grow. This is the blind yearning of the life in its 
beginning. That may be called the active but still slumber- 
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ing soul, which is at the point of awakening from the blank 
lethargy of millions of years—since the time it was enveloped 
in stone. An animal seeks food, drink, warmth, and protec- 
tion for its young; the soul has awakened; it begins to grow; 
intelligence and consciousness begin to develop. With its 
progress comes the craving for a body, capable of a greater 
range of expression; and so man appears in the arena of life. 


In man’s marvelous organism, the soul finds for a long 
period all the conditions necessary for its growth. The 
senses become refined, the horizon is enlarged, consciousness 
awakens! Yes, but does evolution cease there? Is man sat- 
isfied? Does the soul stop growing? Certainly not. All 
the striving and yearning of life tends to show that the soul 
has not yet reached its perfection. The constant desire to 
enlarge the limited powers of expression of the senses by 
various inventions proves that the human body no longer 
satisfies the ever growing requirements of the soul. New 
conditions now prevail; new capacities must be developed. 
Of what kind? The Masters tell us that. Any one who un- 
derstands aright the doctrine of evolution will admit that so 
long as there is life, development cannot cease. The follow- 
ing statement by Professor Huxley shows that very great, 
materialistic thinkers adhere to the view that “in the universe 
there must exist beings whose intelligence is as far superior 
to ours as ours is to that of the black beetle!” When this 
fact has been realized, and with it the possibility or even 
necessity of the existence of the Masters, it is simply a case 
of enumerating a few facts calculated to remove any doubt 
concerning the existence of these extraordinary men. The 
simplest and most convincing proof, of course, would be to 
look up the adepts oneself. 


This path is not so easily found, it leads through the 
labyrinth of our lusts and across the frightful chasms of our 
egotism. None but a few have the courage and the strength 
of mind necessary to follow that path successfully. But 
whosoever succeeds may be sure of a loving welcome, for it 
is the Masters’ duty to teach any who seeks instruction seri- 
ously. It must be remembered, however, that the Masters 
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are as little inclined to come to us as a learned professor of 
natural science would wish to run after his pupils. 


So whoever is not intent upon seeking this hazardous 
path himself must rely on the testimony of those who know 
it. This is the same method by which we become acquainted 
with the ancient Romans, Greeks, Egyptians and Baby- 
lonians, and we don’t question the reality either of these 
people nor of Stanley’s journey through the Dark Continent. 


For those who are not acquainted with the literature on 
this subject, the following books may be suggested for study: 
“The Occult World,” by A. P. Sinnett; “The Ocean of Theo- 
sophy,” by W. Q. Judge; “Old Diary Leaves,” by H. S. Olcott, 
and “The Secret Doctrine,” by H. P. Blavatsky. In these 
works as full a proof of the existence of the Masters can be 
found as any doubter could demand. Furthermore, here are 
given the names of several men who have either been in per- 
sonal contact with the Mahatmas, or seen them in the astral 
body and received instruction from them: Colonel Olcott, A. 
P. Sinnett, W. Q. Judge, Ramaswamy, Damodar, Bhavani 
Rao, Mohini M. Chatterjee, W. F. Brown, Lane Fox, William 
Eglinton, and others who do not wish to be mentioned. 


The main proof that men exist who possess phenomenal 
knowledge is to be found in H. P. Blavatsky’s “Secret Doc- 
trine.’” The authoress of this extraordinary and important 
book, which has not its equal with regard to information on 
natural science, religious history or philosophy, declares ex- 
pressly that she can claim no other merit in its publication 
than that of having faithfully written down the communica- 
tions of her teachers. 


Who, then, is the actual author of this book? Where 
dwells this man, so modest as to conceal his name from the 
inquiring world to which he revealed some teachings of the 
Secret Doctrine? In fact, is it even conceivable that one per- 
son should achieve in one life such stupendous knowledge as 
was there given out? This wisdom can only have been at- 
tained by thousands of years of searching and probing, and 
we are lead to believe that there is and always has been 
a secret society of men who dedicate the whole of their 
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lives to the one great cause: to preserve faithfully the teach- 
ings and experiences which their predecessors had, relative 
to the human soul, the development of our planet, and the 
powers and laws of nature—to preserve these, to enlarge 
them, and to apply their results for the good of mankind. At 
the close of each century they make an effort to diffuse a 
part of their knowledge. Some people are then sufficiently 
developed to understand these teachings, to preserve them 
in their receptive minds, where they take root and blossom. 
These people want to become the followers and disciples of 
the Masters. The Theosophical doctrine becomes their 
thread of Ariadne, which leads them out of the labyrinth 
of the passions into the sunlight of truth, where it is their 
joyous duty to assist their less evolved brothers. In this way 
the natural process of development is consciously hastened. 
When after thousands of years a people has advanced so far 
as to be able to receive the august teachings of the Masters 
with due intelligence, the Masters may appear publicly—-be it 
as teachers, as philosophers, or as rulers. With their appear- 
ance begins the flowering age of a people. Under the wise 
direction of those great men, it must reach its culminating 
point in affairs of state, as well as in the arts and sciences. 


Extraordinary men, the Magi, Adepts, Hierophants, and 
Wise Men from the East, mentioned in many old writings 
and traditions, and certain names, like Apollonius of Tyana, 
Moses, Solomon, Pythagoras, Zoroaster, Buddha, Christ, are 
witnesses to the fact that there were men who, by their ex- 
traordinary deeds, left imperishable impressions. We the- 
osophists maintain that all these great men stood in com- 
munication with the secret society of our Masters. The lat- 
ter were again endeavoring in the last century to publish 
their doctrine, and to prepare mankind for the appearance of 
a new redeemer. We know from her that H. P. Blavatsky 
was a disciple and messenger of the Masters, and was sent 
forth by them to found the Theosophical Society. The 
success she and the doctrine she gave out achieved, despite 
serious obstacles, justifies our faith in the following utter- 
ance of that extraordinary woman: 
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“Theosophy will gradually leaven and permeate the 
great mass of thinking and intelligent people with its large- 
minded and noble ideas of Religion, Duty, and Philanthropy. 
Slowly, but surely it will burst asunder the iron fetters of 
creeds and dogmas, of social and cast prejudices; it will 
break down racial and national antipathies and barriers, and 
will open the way to the practical realization of the Brother- 
hood of all men. Through its teaching, through the philos- 
ophy which it has rendered accessible and intelligible to the 
modern mind, the West will learn to understand and ap- 
preciate the East at its true value. Further, the development 
of the psychic powers and faculties, the premonitory symp- 
toms of which are already visible in America, will proceed 
healthily and normally. Mankind will be saved from the ter- 
rible dangers, both mentally and bodily, which are inevitable 
when that unfolding takes place, as it threatens to do, in a 
hotbed of selfishness and all evil passions. Man’s mental and 
psychic growth will proceed in harmony with his moral im- 
provement, while his material surroundings will reflect the 
peace and paternal good-will which will reign in his mind, 
instead of the discord and strife which is everywhere ap- 
parent around us today.’”* 


It is our task towork towards the realization of this ideal, 
to cling unswervingly to what is noble and good, to that 
which contributes to the growth and prosperity of humanity. 
If we do this, we may be convinced that the Masters who 
labor in secret will grant us their mighty aid. They are 
ever ready to help where unselfish efforts are being made to 
render men nobler and happier. 





1Blavatsky: Key to Theosophy, p. 306, 305. 


To be continued 
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THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XIII. 
Necromancy. 


E have boldly announced our thought or rather our 

conviction about the possibility of resuscitation, 

or recalling dead persons to this life in certain 

cases. It is necessary here to complete the revela- 
tion of this arcanum, and to explain the method. 


Death is a phantom of ignorance. It does not really 
exist. Everything in nature is alive, and it is because all 
lives, that everything moves and changes incessantly as 
to form. 


Old age is the beginning of another stage of birth. It 
is the labor of the life renewing itself; and the mystery of 
that which we call “death” was figured among the ancients 
by that fountain of youth where one is decrepit and another 
comes out a child. 


The body is a garment of the soul. When this garment 
is completely worn out, or seriously and irreparably torn 
she leaves it, and resumes it no more. But when from any 
accident whatever, this garment escapes her without being 
worn out or destroyed, she can in certain cases resume it 
either by her own effort or through the aid of another will, 
stronger and more active than her own. 


Death is neither the end of life nor the beginning of an 
immortal career. It is the continuing and the transforming 
of life. Now a transformation being always a moving for- 
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ward, there are few of those who are apparently dead, who 
consent to revive; that is, to take again the garment which 
they had just quitted. This renders recall to life one of the 
most difficult works of the Superior Initiation. Hence the 
success of it is never unfailing, and should be regarded, 
almost always, as accidental and unexpected. In order to 
resuscitate a dead person, it is necessary to bind again, sud- 
denly and energetically, the strongest of the chains of attrac- 
tion which can connect the individual, to the form which he 
has just left. It is necessary, therefore, first to know this 
chain, then to seize upon it; then, to send forth an effect of 
the will great enough to bind it instantaneously and with 
irresistible power. 


All this, we say, is extremely difficult; but there is noth- 
ing in it absolutely impossible. The prejudices of material- 
istic science in our day, not admitting resuscitation in the 
natural order of occurrences, many are disposed to explain 
all phenomena of this kind as lethargies more or less com- 
plicated with longer or shorter death-symptoms. If Lazarus 
should come to life to-day in presence of our medical men, 
they would, in their report to the higher academies of science, 
simply verify this strange case as “a lethargy accompanied 
by an apparent beginning of putrefaction, and of a quite 
strong corpse-like odor.” They would bestow a name upon 
this exceptional accident, and regard everything as said 
because they have been able to give it a name. 


We do not like to clash against anybody, and if out of 
respect for decorated men who represent science officially, 
it is necessary to designate our theories of resuscitation, 
the art of curing exceptional and desperate lethargies, noth- 
ing will prevent us, I hope, from making this concession to 
them. 


If a single return to life ever took place in the world, 
it is incontestable that such return is possible. Now the 
constituted authorities protect religion; and religion affirms 
positively the fact of returns to life; hence these returns 
are possible. It is difficult to get around that. 
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To say that they are possible outside of the laws of 
nature and through an influence contrary to the universal 
harmony is to affirm that the spirit of disorder, darkness, 
and death, can be the sovereign arbiter of life. Let us not 
quarrel with the worshippers of the devil, but let us pass on. 


But it is not religion alone, however, that attests the 
facts of restoration to life. We have collected several exam- 
ples. A fact which struck the imagination of the painter 
Greuze was reproduced by him in one of his most remark- 
able pictures. An unworthy son, at the death-bed of his 
father, gets hold of a will surreptitiously which was unfavor- 
able to him, and tears it up. The father revives, springs 
forward, curses his son, then falls back on his bed and dies 
a second time. An analogous and more recent fact has been 
attested by eye-witnesses. An individual betraying the con- 
fidence of his friend who had just died, took possession of 
an attestation of a trust which had been subscribed by him, 
and tore it up. At this sight the dead man revived and re- 
mained alive to defend the rights of the chosen heirs that 
this unfaithful friend was going to defraud. The guilty 
man became insane, and the resuscitated dead man was com- 
passionate enough to allow him a pension. 


When the Saviour resuscitated the daughter of Jairus, 
he went in alone with his three trusted and favorite disciples. 
But he sent off those who were weeping’ and making a noise, 
saying to them: “This young girl is not dead but sleeping.” 
Then, in presence only of the father, mother, and three dis- 
ciples, that is, in a perfect circle of trust and longing desire, 
he takes the hand of the child, raises it suddenly and says to 
her: “Young girl, arise!” 


The girl opened her eyes at once, and arose from the 
bed. Her undecided soul doubtless was wandering near her 
body,? the extreme youth and beauty of which it perhaps 





‘Gospel according to Matthew, ix. The flute-players and mourners who 
were employed, according to custom in the East, to bewail the dead. 


>The Magian or Mazdean dogma set forth that souls leaving the body 
sat down near the head for three days; after which they set out for their 
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regretted, was startled by the accents of that voice, which 
her father and mother heard upon their knees with emotions 
of hope, and re-entered into her body on the instant; and the 
Master ordered immediately that they give her food in order 
that the functions of life might begin a new cycle of absorp- 
tion and a new life on the earth. 


The story of Elisha resuscitating the son of the 
Shunamite,” and that of St. Paul restoring Eutychus,* are 
facts of the same order. The reviving of Dorcas by Saint 
Peter, recounted with so much simplicity in the Acts of the 
Apostles, is equally a story whose truth could not very well 
be rationally contested. Apollonius of Tyana appears also 
to have accomplished similar marvels.” We ourselves have 
been witnesses of facts not without analogy to these, but 
the spirit of the age in which we have to live imposes upon 
us the most discreet reserve on this subject ; the thaumaturg- 
ists being exposed in our days to a poor enough welcome 
from the worthy public, which, however, does not hinder 
the earth from turning round and Galileo from being a really 
great man. 


The resuscitation of a dead person is the masterpiece of 
magnetism, because, in order to accomplish it, a kind of 
sympathetic omnipotence is necessary. It is possible in cases 
when the death occurs from congestion, suffocation, debility, 
hysteria. 


Eutychus, who was resuscitated by Saint Paul after 
falling from the third-story, was doubtless not bruised in- 
ternally, and had succumbed to the asphyxia occasioned by 
the movement of the air during the fall, it may be from the 
shock and the fright. In such a case, it is essential when we 
feel the necessary strength and faith to accomplish such a 





future destination. It was accordingly regarded as impious to dispose of the 
body for three days. Martha, it will be noticed, cites the fact of her brother’s 
entombment as evidence that he had been dead four days.—A. W. 

*Kings II, or IV, iv. 

“Acts of the Apostles XX, 9-12. 

*He is said to have called the simulacrum of Achilles from the Under- 
world; to have healed demonians and foretold events. He seems to have 
+e Pythagoras in character, but the Neo-Platonists did not recognize 

im. 
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work, to do like the Apostle. He forced breathing mouth to 
mouth, joining to it the contact of the extremities to bring 
back the heat. If it was merely a question of what the 
ignorant call a miracle, Elijah® and Saint Paul—whose pro- 
ceedings in such cases were the same—would simply have 
spoken in the name of Jehovah or of Christ. 


It may sometimes suffice to take the person by the hand 
and lift him up, calling him with a loud voice. This pro- 
ceeding, which ordinarily succeeds in fainting fits, may have 
the same effect in the case of death, when the magnetizer 
who makes use of it is endowed with powerfully sympathetic 
speech, and possessed of what may be called eloquence of 
the voice. He should be also tenderly loved and respected 
by the person upon whom he desires to act, and should do 
his work by a great effort of faith and of will, which we 
do not always find in ourselves at the first surprise of a great 
sorrow. 


What is vulgarly called necromancy has nothing in 
common with resuscitation, and it is at least very doubtful 
in the operations relative to this application of the magic 
power, whether we place ourselves really in peculiar rela- 
tions with the souls of the dead that we are invoking. There 
are two kinds of necromancy: that of light and that of dark- 
ness; the evocation by prayer, the pentacle and perfumes; 
and, the evocation by blood, imprecations and sacrileges. We 
have only practiced the first and we advise no one to apply 
himself to the second. 





*Kings I (or III) xvii, 21, 22. “And he stretched himself upon the child 
three times, and cried to the Lord and said: ‘O Lord my God, I pray thee, 
let this child’s soul come into him again.’ And the Lord heard the voice of 
Elijah; and the soul of the child came into him again, and he revived.” 

In the case of the child of the Shumanite, Kings II (IV) iv, it is stated 
that Gehaza, the servant of the prophet, applied the magic or prophetic 
staff first; and that not succeeding, Elisha himself next employed personal 
contact. “He went up and lay over the child, and put his mouth upon the 
child’s mouth, and his eyes upon its eyes, and his hands upon its hands; and 
he stretched himself upon the child, and the flesh of the child waxed warm. 
Then he went out and walked in the house to and fro; and again went up 
and stretched himself over the child; and the child sneezed seven times, 
and its flesh became warm.” 

Paul lay down by Eutychus and embraced him.—A. W. 
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It is certain that the images of the dead appear to mag- 
netized individuals who evoke them. It is also certain that 
they never reveal to them the mysteries of the other life. 
They are seen again, such as they may be, in the memory 
of those who knew them, such as their reflections have doubt- 
less left behind printed in the astral light. When the evoked 
spectres reply to questions addressed to them, it is alwavs 
by signs or by interior and imaginary impressions; never 
with a voice that really strikes the ears, and it is easy to 
understand that. How could a shadow speak? With what 
instrument could it make the air vibrate by striking it in 
a way to cause sounds to be distinguished? 


We, however, then experience the electric contact of 
apparitions, and these contacts sometimes seem to be pro- 
duced even by the hand of the phantom; but this phenome- 
non is quite internal, and should have, as its only cause, the 
power of imagination and the local outflowings of the occult 
force which we call astral light. What it proves is that 
spirits, or at least spectres pretending to be such, indeed 
touch us sometimes, but that we cannot touch them, and it 
is one of the most frightful circumstances attending appari- 
tions, for at times visions appear so real that we cannot, 
without being moved, feel that the hand passes through what 
seems to us a body, without being able to touch or encounter 
anything. 


We read in the ecclesiastical histories that Spiridion, 
Bishop of Tremithonte, who was afterward invoked as a 
saint, evoked the spirit of his daughter Irene, to learn of 
her, where a certain deposit of silver was hidden which she 
had received from a traveler. Swedenborg communicated 
habitually with the pretended dead, whose forms appeared 
to him in the astral light. We have known several persons, 
worthy of belief, who assured us that they had seen, during 
entire years, certain deceased individuals who were dear to 
them. The celebrated atheist, Sylvain Marechel, appeared 
to his widow and to a female friend of hers, to give them 
information about a sum of 1500 francs in gold, which he 
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had hidden in a secret drawer of a piece of furniture. We 
have this anecdote from an old friend of the family. 


Evocations should always have a motive and a praise- 
worthy object. Otherwise they are operations of darkness 
and folly, very dangerous for the reason and health. To 
evoke out of pure curiosity, and in order to know whether 
we Can see anything, is to be disposed in advance to fatigue 
ourselves in pure loss. The high sciences admit neither 
doubt nor puerilities. 


The praiseworthy motive for evocations may be either 
love or knowledge. Evocations of love require less apparatus, 
and are in every way easier. This is the way that we must 
proceed in them: 


We should, to begin, carefully collect all the mementoes 
of him, or her, whom we desire to see. The articles which 
have been used, and which have retained the impression of 
the individual. We should furnish either a room where the 
person has lived during his or her lifetime, or a similar local- 
ity where we place his or her portrait, veiled in white, in the 
midst of the flowers which the person loved, and which 
should be renewed every day.‘ Next, it is necessary all this 
while to observe a fixed date, a day of the year which was 
our friend’s birthday (féte) or the happiest day for our 
affection and for his or hers, a day of which we suppose that 
the soul, however happy it may be elsewhere, has not lost 
the recollection. It is this very day that must be chosen for 
the evocation for which we are to prepare during a fortnight. 


During that time it will be necessary to observe the 
following conditions: not to give any one the same proofs 
of affection that the deceased person had a right to expect 
from us, to observe a rigorous continence, to live in retire- 
ment and to make only one modest meal and a light collation 
each day. Every evening at the same hour, it will be neces- 
sary to be shut up with a single dim light like a small funeral 
lamp or a taper, in a room consecrated to the memory of the 





™Prince von Bismarck, it is asserted, kept the pictures of Disraeli, 
Cortchakoff and Victor Emanuel in his study. Machiavelli, the celebrated 
Florentine statesman, is represented as performing similar magic artifices for 
the purpose of identifying himself with individuals and participating in their 
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lamented individual. We should place this light behind us, 
and uncover the portrait, in the presence of which we should 
remain an hour in silence; then perfume the room with a 
little good incense, and go out backward. 


On the day fixed for the evocation it will be necessary 
to be prepared as for a festival; not to speak first to anybody 
during the day;*° to make but one meal composed of bread, 
wine, roots or fruits. The table cloth should be white; we 
should place two covers and break a portion of bread, which 
should be served up whole. We are to also place some drops 
of wine in the glass of the person we wish to evoke. This 
repast should be made in silence in the chamber of evoca- 
tions in presence of the veiled portrait. Next, everything 
should be taken out that was served, except the glass of the 
deceased person and his portion of bread, which will be left 
before his portrait. 


In the evening at the hour of the stated visit we should 
silently repair to the room, kindle there a clear fire of cypress 
wood, and throw incense upon it seven times while pro- 
nouncing the name of the person whom we wish to see 
again. We are afterward to extinguish the lamp, and allow 
the fire to die out. On this day the portrait is not to be 
unveiled. 


When the flame is extinguished we are to replace the 
incense on the coals, and invoke God according to the forms 
of the religion professed by the deceased, and in accordance 
with the ideas that he or she had of God. 





thoughts. He would mould his features after theirs, almost sinking his own 
individuality. In a little time he would be merged into mental conditions like 
those of the other; feeling, seeing, thinking, and being moved in the same 
way and by like motives. This power, which is evidently real, is closely 
akin to the evocations which our author is describing. The law and principle 
are the same.—A. W. 

*Too much account cannot well be made of this direction. As a torpedo 
parts with its electric fire by excitation, so one parts with his mental and 
word energy by talking. “Salute no one by the way” was the order of Jesus 
to the Seventy, in the tenth chapter of the Gospel according to Luke. Elisha 
the prophet when he sends the youth Gehazi with his prophetic staff to 
resuscitate the dead child, said: “If thou meet any man, salute him not; and 
if any salute thee, answer him not again.” The principle of this prohibition 
is the same as that of the enforcing of sexual continence, the conservation 
of moral and mental energy. Successful magnetizers observe the same rules, 
It is not a blind asceticism, but conforming to physiological as well as 
psychological law. 
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It is essential in making this prayer to identify one’s 
self with the person evoked; to speak as the individual would 
speak, and to believe that we are in some sort the very per- 
son; then after a silence of a quarter of an hour, speak to 
the person—as though present—with affection and faith, 
begging him or her to become manifest to us. Renew this 
prayer mentally, covering the face with both hands; then 
call the individual three times with a loud voice; wait on 
your knees with eyes closed or covered for some minutes 
while speaking to the person mentally. Next, call the person 
three times again with a mild affectionate voice, and open 
the eyes slowly. If nothing is seen, the experiment must be 
renewed next year, and so on for three times. It is certain 
that at least on the third time we will obtain the desired 
apparition, and the longer it will have delayed the more 
visible and startling will be the reality. 


The evocations which belong to the realm of science 
and Superior Intelligence are to be made with more solemn 
ceremonies. If the matter relates to a celebrated personage 
we must meditate for twenty-one days upon his life and 
writings; get an idea of his person, countenance and voice, 
speaking to him mentally and imagining his responses, 
wearing his portrait on us, or at least his name, subjecting 
oneself to a vegetable diet during the twenty-one days, and 
to a severe fast for the last seven days. Next, construct the 
magic oratory mentioned in the Thirteenth Chapter of our 
Dogma. The oratory should be entirely closed, but if we are 
to use it by day we may leave a narrow opening on one side, 
where the sun should shine at the hour of invocation, and 
place before this opening a triangular prism, then a crystal 
globe full of water, in front of the prism. If we must operate 
by night, we will dispose the magic lamp so as to cause its 
only ray to fall upon the smoke of the altar. These prepara- 
tions are for the purpose of furnishing the magic agent 
with elements of a corporeal appearance, and to alleviate so 
much of the tension of the imagination that we could not 
exalt without danger, even to the absolute illusion of dream. 
We comprehend, moreover, that a sunbeam or a lamp light 
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diversely colored and falling upon moveable and irregular 
smoke, cannot in any way make a perfect image. The brazier 
of the sacred fire should be in the center of the oratory, and 
the altar of perfumes at a little distance from it. The oper- 
ator should turn to the East, to pray; and to the West, to 
evoke. He should be alone or assisted by two persons, who 
are to observe the most rigorous silence. He will have magic 
vestments such as we have described in the Seventh Chap- 
ter, and will be crowned with vervain and gold. He should 
have bathed before the operation, and all his upper garments 
should be of a spotless and rigorous cleanliness. 


We should begin by an appropriate prayer to the genius 
of the spirit that we desire to evoke, such as he would him- 
self approve if he was still living. Hence we should never 
evoke Voltaire, for example, by reciting prayers in the style 
of those for Saint Bridget. For the great men of ancient 
times, the hymns of Kleanthes or of Orpheus should be re- 
peated, with the oath that terminates the Golden Verses of 
Pythagoras. At the time of our evocation of Apollonius we 
had taken as a ritual the philosophic magic of Patricius, con- 
taining the Aphorisms of Zoroaster and the works of Hermes 
Trismegistus. We should read in a loud voice the Nuctéme- 
ron of Apollonius in Greek, and we should add to it the fol- 
lowing conjuration: 


Bovliic SO rarns mavrws, xat xaOnynting 6 tproptyrotos 
Eppic. larpuic 86 Aoxinmide & HepdiaBov. Toybos te xot 
popns wakes Ocigts pe dav & titvov autocov. Srlocdpiaz ot 
Apvebaoxeves. Tomtams ot made 6 Acxhercos, 6 IpovOns. 

Gutor 1° xpvrra; pucy Epunc, TOY pws exiyvoooy. Tat 
YPapparoy mavtenv, xat deaxprvover, xat tive pivavto: xatioyoory 
& Ot xat meds edepytcias Svbnrwv pOaver, ondae xai dSelloxor: 
yopabwor. 

Maytay, & Arrdwvtog, & Aroduavtog, & Arodlwrtog drdz7- 
xg tod Zocokorpey tay Qpoudtw, tort dé todee,. Orisy Or04- 
Rea 





*This text is corrupt, and little else than empty jargon. The Hellenic 
words and their rythm constitute their chief aims. The following is a 
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For the evocation of spirits belonging to the religions 
which emanated from Judaism, we must repeat the Kabal- 
istic invocation of Solomon, either in Hebrew or in any other 
language that we know to have been familiar to the spirit 
evoked: 


Powers of the Kingdom, be ye under my left foot, and 
in my right hand; Glory and Eternity, touch ye my two 
shoulders, and direct me in the path of victory: Mercy and 
Justice be the equilibrium and splendor of my life; Intelli- 
gence and Wisdom give me the crown; spirits of Malchuth, 
lead me between the two columns by which the whole edifice 
of the temple is supported. Angels of Netsas and of Hod 
strengthen me upon the cubic stone of Jesod. 


O Gedulael! O Geburael! O Jépareth! Binael, be my 
love! Ruach Hochimael be my light! Be what thou art and 
what thou wilt be; O Ketheriel! Jschim, assist me in the 
name of Sadai. Cherubin, be my strength, in the name of 
Adonai. Beni-Elohim, be my brothers in the name of the 
Son, and through the virtues of Zabaoth. Eloim, combat for 
me in the name of Tetragrammaton. Malachim, protect me 
in the name of Jod He Vau He! Seraphim, purify my love 
in the name of Elvoh. Hasmalim, enlighten me with the 
splendors of Eloi, and of the Shekinah. Aralim, act; 
Ophanim, turn and shine. Hajoth a Kadosh, cry, speak, roar, 
bellow, Kadosh! Kadosh! Kadosh! Sadai! Adonai! Jot- 
Hevah! Ecazercie! Hallelujah! MHallelujah! Hallelujah! 
Amen. 


It is, above all, essential to remember in the conjura- 
tions, that the names of Satan, of Bealzebub, of Adramelek, 





conjectural translation, paying no regard to the ill and preposterous gram- 
matical construction: 

“Father of counsel and chief of men, Hermes the very greatest; Asklepios 
(ZEsculapius) lord of the Healing Art; Hephaistos, at once the strong and 
the laughed at; Osiris the son of himself, and the reviler of Philosophy; and 
again, Asklepios the lord of life and death. 

“These occult things, saith Hermes, are known of mine: learning, judg- 
ment, the controlling of all things so far as possible, for the benefit of the 
dead, and the engraving of pillars and obelisks. 

“Thou Apollonios, Apollonios, Apollonios! teachest the wisdom (magic) 
of Zoroaster, son of Aur-masd; and it is, the worship of the gods.” 
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and the others, do not designate individual spiritual unities, 
but legions of impure spirits. “I call myself legion,” says the 
spirit of darkness in the Gospel, “because we are a great 
number.” In hell, the reign of anarchy, the number which 
makes the law and progress is accomplished there in an 
inverted sense; that is to say, the most advanced in Satanic 
development, consequently the most degraded, are the least 
intelligent and most feeble. Therefore a law of fate impels 
demons to descend when they believe themselves and desire 
to be ascending. Hence those who call themselves chiefs 
are the most impotent and despised of all. As for the crowd 
of perverse spirits it trembles before an unknown Lord, 
invisible, incomprehensible, capricious, implacable, who 
never explains his laws, and whose arm is always raised to 
strike those who have not been able to divine him. They 
give this phantom the names of Baal, Jupiter, or others, 
even more venerable, which are not pronounced in hell with- 
out profaning them. But this phantom is only the shadow 
and remembrance of God, disfigured by their wilful per- 
versity, and remaining in their imagination like a vengeance 
of justice, and a remorse of truth. 


When the spirit of light evoked by us shows a counte- 
nance sad or irritated, we must offer him a moral sacrifice; 
that is, we should be interiorly disposed to renounce what 
has offended him. Next, it is necessary before leaving the 
oratory to take leave of him, saying: “Peace be with thee; 
I did not wish to trouble thee. Do not torment me. I shall 
endeavor to reform myself in all that offends thee. I pray 
and shall pray with thee and for thee; pray with me and for 
me, and return to thy grand sleep in waiting for the day 
when we shall awake together. Silence, and Adieu!” 


We will not terminate this chapter without adding for 
the curious some details about the ceremonies of black 
magic. We find in several ancient authors how the sorcerers 
of Thessaly and the Canidias of Rome practiced it. They dug 
a ditch, at the edge of which they slew a black sheep. Then 
with the magic sword they removed the psylla’*® and the 
larve who were supposed to be present and eager to drink 


*Greek, psylla, fleas. 
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the blood. They invoked the triple Hekaté, and the infernal 
gods, and they called the shade three times that they wished 
to appear. | 


In the Middle Ages necromancers violated the tombs, 
composed philters, and ointments with the fat and blood of 
corpses. They mixed with it aconite, belladonna and the 
poisonous toadstool. Then they boiled these frightful mix- 
tures, and skimmed them over fires composed of human 
bones and of crucifixes stolen from the churches. They 
mingled in them the powders of dried toads, and the ashes 
of consecrated wafers. Next they rubbed their temples, 
hands and breasts, with the infernal ointment, tracing the 
diabolic pentacle, evoking the dead under gibbets or in aban- 
doned graveyards. Their howlings were heard from afar, 
and belated travelers believed that they saw legions of phan- 
toms come out of the earth. The very trees, in their eyes, 
took shapes which caused fear. They saw fiery eyes glow 
in the bushes, and the frogs of the marshes seemed to repeat, 
in hoarse tones, the mysterious words of the Sabbath. It 
was the magnetism of hallucination, and the contagion of 
madness. 

To be continued. 











